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O. Skyba

TRANSFORMATIONS IN THE SYSTEM OF SCIENTIFIC COMMUNICATIONS IN THE INFORMATION SOCIETY

Introduction. The article is devoted to the study of the features of functioning of the latest information and communication systems in
the Information age. The aim and tasks. The emergence of electronic virtual reality, significantly changes the form of relationship
between people, so the study of the socio-cultural aspect of information and communication systems is necessary. Since innovative
forms of communication still play a significant role in scientific activity and information exchange, it is necessary to pay attention to the
study of the features of functioning of the newest systems of scientific communications. Research methods. Theoretical and
methodological basis of the research are general scientific and special methods and approaches enable the author to study the changes
in the scientific communications system in conditions of the Information society. One such approach is a system approach,
supplemented by synergy. Research results. When the latest information and communication technologies provide the information
exchange, the task of detecting and tracing all the contacts of a group of people forming the majority of the research team is further
complicated. Moreover, to solve radically new problems of modern science, groups of scientists are formed from different continents
rather then from different countries. At the same time, their communication is not always direct: every scientist can solve a single task,
engaging in social networking. But complex, global scientific problems are solved by teams of scientists that are directly related and
work side by side, as in the case of studying the phenomenon of the Big Bang with the help of the android collider. Discussion. Thus, in
the Information age, as we see, the ability of a person to communicate, his value orientations, personal skills and abilities to use the
existing information and communication technologies depend on the outcome of the decision of the scientific problem and on the
professional career as well as leisure. Conclusion. In the conditions of the development of modern civilization new forms of
communication act as an important tool of social transformations emerged. Virtual communications form their own socio-cultural space,
radically change the process of scientific knowledge and methodology of scientific research.

Keywords: Information society, scientific communications, Knowledge society, information and communication technologies, information
culture, Internet communication.
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Abstract. This study is carried out by conceptualization of the phenomenon of "categorical imperative" on the basis of
correlation of universal imperatives and modern moral-ethical attitudes. The key task of the study is to determine the place and
role of classical philosophical-legal paradigm of I. Kant in terms of development of contemporary international legal institutions.
The author uses historical-philosophical, cultural and philosophical-legal approaches, ontological and hermeneutic methods,
cultural-historical and comparative principles. In the course of history the humanity has already created many legal systems and
practices, as well as the universal teachings of morality which radically changed society, influenced on the development of
human civilization, defined the nature of contemporary international relations. The classical philosophers, in particular I. Kant,
also searched the possibility of creating the best model of fair society, whose core is morality. However, today's "society of
benefits and entertainment”, leaves no place for a moral person who honors tradition, family, and Homeland. It is shown that
only moral personality is capable to think "pure law" as metaphysical dominating. Pure law as a universal model captures the
essence of the greater good, which defines the universal order of things in nature and society. And this governing principle
extrapolated into the realm of practical (public, international) law.
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Introduction institutions of international law. In this system, the

The modern world reflects many serious problems
that require operational solutions, as well as the
participation of leading experts in the field of
international law, security, ethics, culture, science,
health, and education. International law is the system
of rules governing interstate relations, created by its
participants. This particular system is different from the
system, responsible for the norms within State law.
International law consists of rules, individual
permissibilities, orders and prohibitions, governing
interstate relations, which are called individual and
international laws, contained in international treaties, as
well as in binding decisions of international
conferences (JlykmH, 2010: 10). That is, it forms a
coherent system of international relations, ensuring the
stability of the world order in political, economic,
cultural and other terms.

The system of international law is an objectively
existing integrity of internally interconnected elements:
the universally recognized principles of international
law, treaty and customary law, industries and

resolutions of international organizations, the decisions
of the arbitrary and judicial international bodies are
taking place. The generally recognized principles of
international law is a concentrated, generalized,
expressed universally and recognized standards of the
behavior of actors of international relations regarding
the most important issues of international life.

Branches of international law govern the large
"blocks" of international relations of a certain type and
represent the totality of international legal institutions
and norms, governing the relations of different quality,
detached originality. International law institute is a
group of rules and principles governing a specific area
of legal relations (the institution of recognition of States,
international responsibility institute). And individual
branches and institutions of international law are its
integral part (llykun, 2010: 19). In particular, the threat
of terrorism and nuclear war, inter-ethnic and religious
conflicts, environmental and climatic risks make seek
answers to global questions: What future does
humanity build? How fair is the future? Is there a threat
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of nuclear war? How to maintain balance and
equilibrium in the global world? What will be the new
world order? All of these issues, particularly, have
moral and ethical underpinnings.

Because real life takes place in conditions of
anxiety and turbulence, there are recently heard a
variety of suggestions that international legal
institutions no longer perform their functions properly.

International law is often seen as a special legal
system. The existing and ongoing standards constitute
the most important part of international law. Their
implementation into the international legal practice,
which fills the norms with real content, has particular
importance. There may be cases where the application
of any rule of international law leads to the emergence
of a new, more specific regulation. The rule is an
example, according to which abstention as a
permanent member of the UN Security Council is not
considered the application of the so-called veto. The
UN Charter is generally not provided, but formed an
international legal norm in the practice of the Security
Council. The main functions of international law are:
coordinating (generally accepted standards of conduct
for States in the various fields of relations are reflected
in the international law); regulating (States establishes
precise rules of conduct in their respective fields);
providing (norms are accepted to encourage States to
comply with international obligations); securable
(protection of legitimate rights and interests of the
State) (NlykuH, 2010: 21). Thus, one of the key
objectives to reflect the situations of leveling legal laws
and regulations by the individual participants of a
geopolitical process in the midst of fundamental
changes in the quality of life of millions of people was
the definition of the role and the place of moral
imperatives and the laws of morality.

Moral and ethical concept of "categorical
imperative" created by I. Kant a few centuries ago
remains relevant also in the 21-st century. It dealt with
such important existential aspects as eternal peace,
fair society, and moral personality; therefore there is a
need to take a fresh look at it and to correlate with the
realities of the current time. It should be noted that the
approaches of representatives of German classical
philosophy were not of temporary corrosion.

The aim and the tasks

This study is carried out by the conceptualization of
the phenomenon of "categorical imperative" on the
basis of correlation of universal imperatives and
modern moral-ethical attitudes. The key task of the
study is to determine the place and role of classical
philosophical-legal paradigm of I. Kant in terms of
development of contemporary international legal
institutions.

Research methods

The author in the process of study uses historical-
philosophical, cultural and philosophical-legal
approaches, and although this problem has already
been discussed in terms of social philosophy, it is
necessary to review it also in the context of
contemporary philosophical-legal discourse.

Besides, the ontological and hermeneutic methods,
which allow analyzing the fundamental precepts of
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morality, the existence of moral personality in the
philosophical texts of I. Kant are applied. The cultural-
historical and comparative principles help to compare
and identify the hallmarks of past and contemporary
moral and ethical systems.

Research results

It would seem that humanity in the process of
history has already created many effective legal
systems and practices, as well as the universal
teachings of morality. It should be noted that all these
systems have radically changed society and influenced
on the development of human civilization as a whole,
defined the nature of contemporary international
relations. Also classical philosophers, in particular
I. Kant, considered the possibility of creating the best
model of fair society, whose core is morality. However,
today's society of benefits and entertainment does not
leave place for a moral person who honors tradition,
family, and Homeland.

I. Kant defined morality as the such, which
inevitably leads to religion, thereby it widens to ideas of
moral legislator power which is beyond man, his mind
but represents the ultimate goal (of the universe) as
something that can and should be the ultimate goal of
his (KaHT, 1965: 10-11). The role of man as a moral
being is central in the philosophy of the thinker. For
such a man religion is a way to justify the need for
adherence to the moral imperative, to explain the
meaning of moral life to descendants.

I. Kant claimed that for the teachings about morality
in general, it is very important to avoid, as far as
possible, moral duality in acts (adiaphora) and in
human characters, because with such duality all
morality maxima are in danger of losing the certainty
and stability (KaHT, 1965: 23). That is, the thinker warns
of danger of interpreting the role of good and evil,
spoofing their meanings. That happens in today's
world, in which a person loses such qualities as honor,
dignity, decency, humanity. These values are
measured the true spiritual nature of the personality.
The era of "post truth" generates "post moral" but in
this case human loses its face and identity.

I. Kant defined the makings of a personality as the
ability to perceive the respect for moral law as a
sufficient motive by itself. Ability to perceive the respect
for moral law shows that we would have a moral sense,
which is not yet in itself the goal of natural inclinations,
but there is a purpose, if only because it is the motif of
arbitrariness. And since the time when this became
possible, solely due to the fact that the free mercy
takes to its maxima, the property of such arbitrariness
serves for good nature, for each free of arbitrariness
character, there is something that can only be
acquired, but for this opportunity the makings in our
nature that can never be taken as something evil
should still exist (Kant, 1963: 29). The philosopher
understood the moral personality as something special,
as the creature that is trained to be moral, not only in
practical life by retrieving personal lessons, analysis of
his own actions and their consequences, but also as a
creature with kind and fair makings a priori.

I. Kant explained relevance of theory to practice in
three ways: firstly, in morality at all (about benefits of
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each person); secondly, in policies (regarding the
benefits of a State); thirdly, in the cosmopolitan
viewpoint (regarding the benefits of the human species
as a whole, and that is because it is on track to achieve
this good and it is conceived for all future generations)
(KaHT, 1963: 64). It follows that the ordinary man who
becomes a moral personality is transformed into
something more substantial because he is able to take
care of the future of mankind, to go beyond his own
narrow life world. He is able to realize the higher good
as an absolute one, and as a good of State. He
therefore can create special conditions for an effective
social life, where everyone gets not only the rights and
freedoms, but also the opportunity to build the future.

|. Kant created the doctrine of law and confirmed
that morality requires deriving from mind system, which
could be called the metaphysics of law. But if the
concept of rights is clear, if it aims at the notion
(application to cases in experience), classification of
metaphysical system of law becomes complete (it is a
necessary condition for building a system of mind), in
this case it should be taken into account the empirical
diversity of these cases, but the classification on
empirical level is impossible (Kant, 1963: 111). Only
moral personality is capable to think "pure law" as
metaphysically dominating. Pure law as universal
model captures the essence of the "Higher good",
which defines the universal order of things in nature
and society. And this governing principle extrapolated
into the realm of practical law (public, international)
I. Kant defined the concept of "rights" as such, which
refers to the relevant obligation (to his moral concept).
Firstly, it relates only to external and practical relations
between persons, because their actions as acts can
have a (direct or indirect) influence on each other.
Secondly, the notion of right is illustrated as not
arbitrary ratio of the desire (therefore, as the net
requirement) of another person with its charitable or
cruel acts, but only as relevance to the arbitrariness of
another person. Thirdly, in this case even matter of this
arbitrariness is not taken into account, and the
objective of each in relation to the desired object is not
taken at all (KanT, 1963: 139). Therefore, the right as
attitude towards arbitrariness, ensures state control,
promotes institutions of power. As a result, every
citizen equally assigned duties that reduce arbitrariness
and force to moral action.

I. Kant emphasized that the category of "rights" is a
set of conditions under which the mercy of one person
is compatible with another arbitrary from the
perspective of universal law of freedom (KaHT,
1963: 139). Only equality can ensure freedom and
arbitrariness should be deleted. Thus, freedom is
conscious necessity of building the efficiently managed
society in which everyone gets the right to build a full
life. In this case, the only free personality is able to
detect the moral law in itself.

I. Kant showed that if world perceived mind contains
the basis of world perceived sensual, and also contains
the basic laws, therefore, directly to the human’s will
(wholly owned the rational world) it should also be
thought as producing laws, then the person will have to
recognize itself as thinking being, although, on the
other hand, the person as a creature is belonging to

sensually perceived world, it will have to plead a
subordinate, however, to the laws of the first world, to
the laws of the mind, where the idea of freedom is in
the law of freedom, and, therefore, it is subordinated to
autonomy of the will. Thus, it will have to consider for
itself the laws of mind perceived world as imperatives,
and commensurate with that principle, acts — like duties
(KaHT, 1965:298-299). The human mind is also a
supreme value, because it is the key tool to compare
the laws of nature and the laws of reason, to discern
the laws of liberty in the idea of freedom, to see virtue
in responsibilities, to instill a sense of duty.

I. Kant concluded that categorical imperatives are
possible thanks to the fact that the idea of freedom
makes a person be a member of the mind perceived
world; so if he was the only member of it, all his deeds
always would be consistent with (wurden) autonomy of
will, but if he at the same time sees himself as a
member of the sensual perceived world, his deeds
should be (sollen) consistent with it. This categorical
imperative is taken as synthetic position that exists a
priori, because in addition to its will, which is affected
by sensual desires, it is added the idea of the same
rational world with pure practical will that contains a
higher condition of first will according to reason; there
is roughly the way to observe a world perceived
sensual adding the concepts of the mind that itself
means nothing, besides the forms of law, and thus it
makes possible cognition of nature bases and synthetic
provisions existing a priori (KaHT, 1965:299).
Therefore, moral personality is able to understand the
moral law, to see it using "pure reason". While its spirit
and minds contact as equal points. This is manifested
all the fullness of its freedom.

Discussion

All of the above suggests that the ideas of I. Kant,
his disciples and followers eventually only increase its
importance. They acquire a qualitatively new shade not
only at the beginning of the XXth century, in the works
of A. Schopenhauer, and A. Camus, who described the
prewar and postwar transitional periods to be
destructive for the moral personality, depreciative the
lives of millions of people, but also in 80-s of the XXth
century, when there were no less tragic events, the
monumental ideological systems destroyed.

In particular we can feel the motives of Kantianism
and Existentialism in the works of representatives of
that era. So, L. Suslova specifies principles of morality,
according to which man comes on the basis of inner
freedom. A person is considered as the subject of
moral and practical reason, which is the ultimate goal
of nature, and such a person is above all prices
(Cycnoea, 1988: 137). In transitional moments of
history people often lose their identity and face,
become unrecognizable. Such times force to make
moral choices between good and evil.

Y. Davydov, in turn, argues that the true source of
moral crisis, reliving by existentialists as "loss of sense",
appeared, therefore, not in "death of God" by itself, but in
"man-god" claiming for "existential sense"”, for which "loss
of sense" is a necessary condition for the possible
implementation of these claims. After all, if a person has
the right to dispose "freely" his own being, and being of
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another person, then what is "absoluteness" of his
freedom? And if "God is not dead" (i.e. some firm moral
absolutes, eternal values are preserved), the ability to
dispose of both his own life and the lives of the "others"
comes from its "absolute freedom" (Jasbigos, 1982: 253).
The author, in our view, attempts to seek new existential
ideas in conditions of post-Soviet reality, because "loss of
sense" became at that time for milions of people
something tangible. The period of "collapse" was
accompanied not only by military conflicts and economic
problems, like today, but also by ideological shocks.

In the modern era the role of policy actually
becomes dominant. It affects all spheres of public life,
affects virtually everyone. This means that, in spite of
the fact that modern society generates all possible
benefits, people lose their true freedom (of mind and
spirit). Besides, they are not able, in a purely Kantian
sense of the word, to develop persistent moral position.
H. Hofmeister in his book "Der Wille Zum Krieg Oder
Die Ohnmacht Der Politik: Ein Philosophisch-
Politischer Traktat" emphasizes that the attribution of
the "high value" to war risked its perception as a
means, and thus easily overlooked that war alienation
resulting from the difference of things are completely
identical and initiating policy, establishes and develops
the will to destroy (Hofmeister, 2001:139). He
understands the war not only in traditional significance
as the production of active hostilities, but also in the
broader sense as the war for hearts and minds within a
single State, or within the entire international space.

Conclusion

Nowadays everyone concerns the situation of
intense proliferation of transhumanistic ideas that are
gradually  becoming familiar to the mass
consciousness. They are embodied in practical terms
as various projects aimed destroying the moral values
of man and society. We are talking about the
homogenizing role of world religions — carriers of
universal moral values, and about the "future post
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human”, primarily as a bodily substance, and about the
new family model, eliminating traditional principles (for
example, such its sacral dominants, as "mother",

"father", "son", "daughter") and about artificial

intelligence, which is used as a mean of manipulation
of consciousness, rather than as a creative factor.
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«KATEFOPUYECKUM MMNEPATVB» U. KAHTA KAK YHUBEPCATNBHAA ®UNOCOSCKO-NMPABOBASA MAPALUIMA

B paHHOM mccrnefoBaHMM OCYLLECTBASETCA KOHUeNnTyanusaumst heHOMeHa «KaTeropuyeckoro mmnepaTvBa» Ha OCHOBE Koppensuum
YHVBEpCanbHbIX MMMEPATVBOB W COBPEMEHHbBIX MOparnbHO-3TUYECKUX YCTaHOBOK. KrnioyeBoW 3ajayven WccnefoBaHusi SBNSeTCs
onpegeneHve Mecta U ponu Kraccuyeckonm Gunocodcko-npaBoBor napagurMbl M. KaHTa B yCcnoBMAX pasBUTUS COBPEMEHHbIX
MeXxAyHapoAHbIX NPaBOBbIX MHCTUTYTOB. ABTOP B NPOLIECCE UCCMEA0BaHNS NCNOMb3yeT UCTOPUKO-PUNocodCcknii, COLMOKYNbTYPHBIN 1
UNocodCcKo-NPaBoBON  NOAXOAbl, MPUMEHSIET OHTOMOMMYECKUA W FepMEHEBTUYECKUN MEeTOAbl, KYrbTYPHO-UCTOPUYECKUA W
KOMNapaTWBHbIA NPUHLMNBI. [TokasaHo, YTO B XOA4Ee UCTOPUM YKe CO3[aHO MHOXECTBO 3(P(EKTUBHBIX NPaBOBLIX CUCTEM W MPaKTVK, a
TakkKe YHVMBepCarnbHbIX YYEHWA O MOpanu, U3MeHMBLLUMX ODLLEeCTBO M YernoBeka, NOBMUSABLUMX Ha pasBUTUE LMBUNU3ALUW B LIENOM,
XapaKkTep COBPeMEeHHbIX MeXayHapoaHbIX OTHoLeHu. dunocodbl-knaccukn u, B YactHoctn W. KaHT, paccmatpusany BO3MOXHOCTb
CO3[jaHNsA Hauny4lleni mModenu cnpaBefnmnBoro obLlecTsa, SAPOM KOTOPOro SBMSIeTCS Mopanb U HPaBCTBEHHOCTb. YCTaHOBIIEHO, YTO
cerogHsiliHee «obLiecTBO 6nar n pa3srievyeHnn» He OCTaBWMNO MECTO AN HPaBCTBEHHOrO YernoBeka, KOTOpbI Obl YTUN Tpaguumm,
CeMblo, poAuHy. N MoparbHas NMMYHOCTL CNOCOBHA MbICIIUTE «4MCTOE NPaBO» Kak MeTadM3nNYecKyo AOMUHAHTY. YncToe npaso Kak
YHMBepcanbHas Mofernb oTpaxaeT CyTb «Bbicwero 6nara», onpefensioLwero Bceobwmin Nopsaok Belen B npyvpoade n obuectse. U
3TOT PErynupyoLLMin NPYHLMI 3KCTpanonmpyeTcs B cpepy NpakTU4ecKoro (rocyaapCTBEHHOro, MeXAyHapoAHoro) npasa.

Kniouesbie criosa: mopanb, MopanbHasi fIMYHOCTb, HPaBCTBEHHOCTb, KaTeropuv4eckuini MMnepaTuB, yHMBepcasbHble MMMepaTyBbl,
Knaccuyeckas punocodcko-npasoBas napagurma WM. Kanta, uictoe npaso.

C.M. XapueHko

«KATEFOPUYHUIA IMMNEPATYIB» |. KAHTA AK YHIBEPCAJBHA ®1l1I0CO®CLKO-NMPABOBA NAPAIUIMA

Betyn. Y pgaHoMy AocrimkeHHi 34iMCHIOETbCSA KOHUenTyanisauis (eHoMeHa «KaTeropuMyHoro iMnepaTmsBa» Ha OCHOBI Kopensuii
YHiBepcanbHUX iMnepaTuBiB Ta Cy4aCHUX MoOpanbHO-eTUYHUX ycTaHoBoK. MeTta i 3aBpaHHA. KnioyoBuMM 3aBOaHHAM AOCHIAKEHHS €
BU3HAYEHHS MicLs i poni kKnacuyHoi dinocodcbko-npasoBoi napagurmu |. KaHta B ymoBax po3BUTKY Cy4acCHUX MKHapOAHUX NPaBoBUX
iHcTuTYTIB. MeToponoris aocniaXeHHA. ABTOp B npoueci AOCMiOKEHHS BUKOPUCTOBYE ICTOPUKO-(DINOCOMCLKNIA, COLIOKYNbTYPHUIA Ta
npoaHanisyBaTtu i B KOHTEKCTi Cy4acHOro ¢inocodCcbko-npaBoBOro ANUCKYPCY. TakoX 3aCTOCOBYHOTLCH OHTOMOMYHWUI | FepMEeHEeBTUYHNI
MeToaw, Lo A03BOMUM NpoaHanidysatn dyHAameHTanbHi NocTynatn Npo Moparb, Npo ByTTs MopanbHOi 0COBUCTOCTI B dinocodCbkmx
TekcTax |. KaHTa. KynbTypHO-iCTOPUYHUIA | KOMMApaTUBHUIA NPUHLUMNX CRPUSANKW 3iCTABNEHHIO | BUSIBNIEHHIO NPOTUNEXHUX PUC MUHYIOI Ta
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Cy4yacHOi MoparnbHO-eTUYHMX cucTeM. Pe3ynbTaTu pocnipkeHHA. JloACTBO B mpoueci iCTopii BXe CTBOPUNO YWCHEHHY KiNbKiCTb
eeKTUBHMX MPaBOBMX CUCTEM i MPaKTUK, a TaKOX YHiBepcanbHWX y4yeHb Npo Mopanb. BigmivyaeTbcs, WO BCi Ui cMCTeMM iCTOTHO
3MIHUMKW CYCMINbCTBO | MIOAVHY, BINMHYNM Ha PO3BUTOK LMBINi3auii B LiNOMy, BU3HAYUIM XapakTep Cy4acHWX MiKHapOOHMWX BiAHOCUH.
Takox ginocodu-knacuku i, 3okpema |. KaHT, po3rnsganm MOXIMBICTb CTBOPEHHS HanKpalloi mogeni cnpaBeanMBOro CycninbCTBa,
SA0POM SKOro € Moparb i MopanbHicTb. O6roBopeHHs. |aei |. KaHTa, 1ioro y4yHiB Ta nocnigoBHWKIB HabyBaloTb HOBOTO CEHCY Ha MoYaTKy
XX cToniTTs 1 3HaxoAsTh BidobpaxeHHs B poboTax A. LLloneHrayepa, A. Kamio. 3okpema X. Xodmarnctep nigkpecnms, O NPUCBOEHHS
BillHi «BMCOKOrO 3Ha4eHHsi» TaiTb B cobi Hebesneky il CNpUHATTA sik 3acoby. BiH nmonepedxae Mpo pu3uKM LiNKOBUTOI BTpaTh
MopanbHocTi. BucHoBku. 3pobneHo BUCHOBKM MpO Te, WO CbOTOAHILLUHE «CYCMiNbCTBO Gnar i posBar» Ha 3anuwuuno Micus Ans
MoparnbHOI NI0AMHKY, sika 6 noBaxana Tpaauuii, ciM’io, 6aTbKiBLUMHY. Jlulwe MopanbHa ocobuCTICTb 34aTHa MUCTIUTU «4YMUCTE MPaBoO» AK
MeTadpisauyHy goMiHaHTy. YucTe npaBo sik yHiBepcanbHa Mofenb Bigobpaxye cyTb «Buioro 6nara», Lo Bu3Havae BcesaranbHWN
NnopsifoK peveit y npupoai Ta CcycninbCTBi. | Len perynoymin NPUHLMN eKCTPanonieTbest B Chepy NPakTUYHOro npasa (4epXKaBHOMO

npasa, MiXxHapoAHOro npasa).

Krtouosi cnosa: mopanb, MoparnbHa OCOBUCTICTb, MOParnbHICTb, KaTeropuvHWiA iMnepaTuB, YHiBepcanbHWI iMnepaTtuB, KiacuyHa

dinocodcbko-npasosa napaaurma l. KaHvra, uncte npaso.

YK 159.923.2-057.875:[1+572]

l. B. Baclok

MATAHHA CAMOAKTYANI3ALITI TA CAMOPEANI3ALII OCOBUCTOCTI CTYQEHTA:
DUTOCOPCbKO-AHTPONONOIYHI ACMNEKTU

HauioHanbHun meamyHun yHiBepeuteT imeHi O.0.boromonbus;
e-mail: irina_nina@ukr.net; ORCID ID: 0000-0001-8453-9502

Anomauyis. Cmamms npucesiyeHa rpobremam rpupodoeionoesiOHoi oceimu 8 KoHmeKkcmi camoakmyanisauii ocobucmocmi,
30Kkpema cy4yacHoi cmydeHmcbkoi Monodi. [MpoaHarnisogaHo NMuUMaHHs UIHHICHO20 CaMOB8U3Ha4YeHHs fItoOUHU, rPOgheciliHoI i
ocobucmicHoi camopearnisauii 8 icmopii ¢hinocoghii ma e noansidax cydacHux Haykosuig. O6rpyHmosyembcsi HeobxiOHiCmb
8UBYEHHSI 03Ha4YeHOI pobnemMu 8 KoHmMeKcmi iHmezpauii ocobucmicHo20 ma eeHepauitiHo2o nioxodie. Po3ansHymo npobnemy
Kpu3u ideHmu4Hocmi cy4acHoi ritodUHU 8 cy4yacHOMYy ar10barnizogaHoMy C8imi.

KnioyoBi cnoBa: camopeani3auis, camoakTyanisauis, 0cobucTicTb, NPVMPOAOBIAMNOBIAHA OCBITa, reHepauiiHuA niaxia,
ocobucTicHWn niaxia.
Bctyn CyvyacHMX  BiTUM3HAHMX  dinocodpis  I. BaTiwesa,

Y npoueci popMyBaHHSA CTyAeHTa SIK 0COBUCTOCTI
Ta ManbyTHbOro daxisua MOCTae MUTaHHSA NPO WMOro
camoakTyanisauito. Y 3B'd3Ky 3 UMM BaXNMBOro
3HaYeHHS HabyBae CTaHOBMEHHS cy4acHoi
ryMaHiCTU4YHOI NapagurMm OCBIiTW, SIKa IPYHTYETLCA Ha
3acagax CTYAEHTOLEHTPU3MY, negaroriku
cniBpobiTHNLTBA, o notpebye BpaxyBaHHS
3pibHocTen Ta 3agaTKiB Monofi, 3BEepHEHHs Ao i
BHYTPILLUHBOrO CBITY. BignosigHo  go 3acap,
rYMaHiCTUYHOI Mcuxororii  Ta negarorikyu, noTpibHO
YHEMOXINMBUTM TUCK Ta NPUMYC Yy nNpoueci hopMyBaHHSA
cneuianicta, NPMPOAHI X 3A4ibHOCTI Ta 3agaTku Monoaoi
0cobu noTpibHO CBOEYACHO BUSBMATM Ta CTBOPHOBATU
CMpPUATAMBI YMOBM 4151 IXHbOrO PO3BUTKY.

Ak BigOMO, IrHOpPYBaHHSA BHYTPILHIX OYXOBHUX
notpeb NAuHW, HamaraHHs MeTodamu aBTOPUTapPHOIT
negarorikn  cpopMmyBaT  HOBMW  TUN  MacoBOIl
CBiZOMOCTIi  npu3sBenu O  BTpatuM  JIIOAMHOK
CamMoieHTUYHOCTI 1 Aemopanisadii  cycninbcTBa
3aranom. LUen dakt notpebye pabGannusoi yearm
cinocodis, neparoris, MCUXonoris, coujionoris,
npeacTaBHUKIB iHLWINX Hanpsamis cy4acHol
ryMaHiTapucTUKM.

Mpobnema camoakTyanisauii Ta camopeanisauii
ocobuncTocTi € oaHielo 3 npoBigHMX Yy dinocodcbKo-
aHTpononoriyHoMy  guckypci.  OcMmucneHH  uiei
Hackpi3Hoi npobnemun B icTopii inocodii NpucBsYEHI
koHuenuii CokpaTa, lNnatoHa, ApucTtotensi, ABryCTuHa
Aspeniga, X.-)XK. Pycco, M. Wenepa, J1. deriepbaxa, y

cyydacHin  dinocodpii  — A. Macnoy, K. Acnepca,
B. ®pankna, XK.-l.Captpa Ta iH. [docTtaTtHbo
'PYHTOBHO NUTaHHA camoakTyanisauit Ta

camopeanisauii  0cobuCToCTi po3rMsaHYTO Yy npausax

M. Bepasiesa, O. Bayecnasosoi, B. lNopcekoro,
C. Kpumcebkoro, M. Muxanb4eHka, M. MonoBunya,
[. Ceneris, B. TabaukoBcbkoro, J1. YcaHoBoi, A. Yayca
Ta iH. [lpobnema camoakTyanisauii CTyAEeHTCbKOI
monogi, i 0cobuCTiICHOro camMOBM3HaYEHHS] B yMOBaXx
OpMyBaHHS  TYMaHICTUYHOI  CTYAEHTOLEHTPUYHOI
napagurMm Cy4acHoi OCBITU BUCBITNIOETBCA y poboTax

cyyacHux  HaykoBuiB: B. AHgpyuwenka, [I. banna,
I. Bexa, O.BboHgapeBcbkoi, O.Bawak, M. €BTyxa,
A. JloseHko, B. KpemeHns, T1.Cayxa, H. TanusiHoi,

H. ®ianko Ta iH. Okpemo cnig BigMITUTU OOCHIAXEHHS,
NPMCBSIYEHI  aHanidy  o3HayeHoi  npobnemun 3
BpaxyBaHHSAM 3aHYPEHHSI Cy4acHOI NioanHu, 0cobnmeo
Moriogi, Yy CBIiT IHTepHeTy, BipTyanbHy peanbHiCTb
(K. Bogpinsp, C. XKnxek, M. Kactensc, O. ManuHoBa,
P. Moniwyk Ta iH.).

CyyacHi HaykoBLi (B. WTrpayc, H. Xoys,
T. HapoxHa, 1. Cnakea, K.Awmocosa, B.BoHgap
Ta iH.) HaromnowylTb Ha XapakTepHuUX 0CoBNMBOCTSX
CTaHOBJIEHHSI Cy4aCHOro NOKOMiHHS Monoai. Y 3B’a3ky 3
UMM BOHW OGIPYHTOBYIOTb BaXNMBICTb 3aCTOCYBaHHS
reHepauiiHoro nigxody B MpoUeci aHanidy npobnem
ocobucrticHoro Ta  npodecinHoro  opMyBaHHs
Cy4acHOoi Moroai.

MoTpebyloTe NOAAanbLIOro AOCHIMKEHHS MUTaHHS
camoakTyanisauii Ta camopeanisauii 0cobucTocTi
CTyAeHTa B YMOBaX CY4YaCHOro MynbTUKYMbTYPHOMO
cepeposuLLa 3 BpaxyBaHHAM reHepauinHmux
ocobnmBocTen cyvyacHMX MOKOMNiHb MOMOAi («Y», «Zy),
BMpPOBafXXeHHA HOBOI NapagurMy cy4acHol OCBITU —
napagurMm po3BUTKY Ta CaMOPO3BUTKY FOAMHW, sika
NpMXoauTb Ha 3MiHY NapagurMun 3HaHb.
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