Dinocoisn

5. Commager,
Columbus, OH.
6. Martyniuk, Andrii. 2020. "Osoblyvosti bohoslovskykh pohliadiv
blazhennoho Avhustyna" ['Features of the Theological Views of

Henry. 1966. Nature and Study of History.

17

Blessed Augustine"]. Volynskyi Blahovisnyk 8: 118-22.
https://doi.org/10.33209/2519-4348-2707-9627-2020-8-76.
7. Filosofskyi entsyklopedychnyi slovnyk [Philosophical

Encyclopedic Dictionary]. 2002. Institute of Philosophy of NAS of

Ukraine. Edited by V. Shynkaruk. Kyiv: Abrys.
S. Sinjakov
CLASSICAL AND NON-CLASSICAL HISTORICISM

Introduction. The article explores historicism as a type of worldview and traces its evolution in European and domestic science from the
19th to the early 21st centuries. It investigates the socio-cultural prerequisites and philosophical foundations underlying the transformation
and rethinking of the concept of historicism. The place and role of the principle of historicism in shaping the metaphysical foundations of the
national idea — understood as a transcendental project reflecting the aspirations and value orientations of the people — are examined. The
aim of the research is to identify the mechanisms of formation and transformation of historicism as a significant worldview paradigm in
connection with the emergence of new social and information technologies in modern culture. Research methods of the study are
historical-philosophical, historical-logical approaches, principles of hermeneutics, cultural-historical and comparative methods. Research
results. The postmodern era has rejected classical historicism, significantly altering both conceptual interpretations of it and the
methodological approaches to its application in social, historical, and media studies. These changes stem from a transformation in
philosophical and historical perspectives on social processes: a revision of the linear concept of time and progress, criticism of teleology and
finalist determinism, and skepticism regarding universal laws of social development. All these theoretical changes have directly influenced
not only views on history but also the methodologies used to study it. Discussion. An indicative example of postmodern anti-historicism is
the formation of views on the "national idea" among different peoples, cultures and civilizations. The policy of "appropriation” of the national
idea by a narrow social group, its artificial administrative implantation in the mass consciousness, and the creation of ideological myths —
as has repeatedly occurred in history — inevitably lead to a value collapse. There is no national idea that characterizes the nation as a
whole; rather, there exist metaphysical projects that should be understood as historical objectifications of the national spirit, which
simultaneously constitute its alienation. Conclusions. The development of the concept of historicism, like other cognitive instruments of
scientific inquiry, has always occurred within a specific historical context. Political and cultural factors external to science have had a
particularly profound impact on social and humanistic knowledge, which is deeply influenced by contemporaneity, worldview, and the values
of the era. The evolution of the concept of historicism in the 19th and 20th centuries and in the first quarter of the 21st century clearly
exemplifies this interconnection and remains of exceptional relevance today, serving as a vivid illustration of the close relationship between
science and society.

Keywords: concept of historicism, national idea, objectification of spirit, principles of individuality and development, interpretive method,
postmodern consciousness, "new historicism", textuality of history.
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Abstract. The image of the future is presented in both broad and narrow contexts: first, as a set of events of universal significance,
and second, as a sequence of occurrences within an individual life. The future is defined as a local period of time following the
present moment, filled with a multitude of events that have the potential to occur. The "image of the future" is revealed as a complex
construction reflecting multiple dimensions of forthcoming existence. It is confirmed that the rational-logical construction of the
image of the future by means of the intellect, on the one hand, contributes to the change and expansion of the "angle of view"
covering the material world-panorama. Simultaneously, the world-panorama becomes increasingly multifaceted, far-reaching, and
legislatively organized. On the other hand, the unconscious, through intuition, relies on the existing eternal life constants, which in
turn support the stability of the world-panorama at the level of the spirit.

Keywords: world-panorama, image of the future, universal law, meta-law, transcendental law.
Introduction such variations is, in principle, inexhaustible and
The image of the future is, conventionally speaking, a | immeasurable, especially in the process of the
picture that every person without exception "draws" in | materialization of ideas.

their imagination, regardless of the era in which they live,
age or state of mind. One way or another, it is the
meaning of their existence. The aspiration to the future,
from the point of view of psychoanalysis, is a norm, a
point of equilibrium, because in the continuum of "past—
present—future" one can see the totality of being. At the
same time, each person has a different image of the
future. But the concept of "image of the future" is
complex, vague, and polysemantic.

The image of the future touches upon multiple subtle
aspects of human nature: transcendent impulses of the
soul, the spiritual birth of ideas, fantasy, imagination,
creative stimuli, and scientific exploration. The range of

The tendency to form both positive and negative
images of the future is also a psychological trait of
human character. Dark chimeras of pictures of future life
stem from fear, uncertainty, cruelty of other people, their
impunity. At the same time, fantastic fairy-tale happy
worlds are attributes of pure fantasy, creative
metaphysics, elevating a person above suffering. Light
and dark mythological and epic pictures are united by
motives of future punishment or encouragement, karmic
scenarios. That is, the laws of morality, goodness and
justice determine the prospects of people’s future life.

Utopia, an almost eternal genre of narrative about
the future, has taken root in philosophical and fiction



18 Bicnux JTV KAI Cepisa: @inocoghis. Kynomyponozia. — 2025. — Ne 1 (41)

literature. The utopian construction "society—state—
citizen" is built around actual acute social, cultural,
economic and political problems associated with a
particular moment of historical time in which a particular
person lives. A just utopian state, as a rule, exists in an
eternal happy present; it has no future and no past. All
citizens are equal, happy and free to choose their place
under the sun.

If utopia is the thesis of a better world, anti-utopia is
the antithesis of a worse form of human existence. They
are antinomies in their essence. Anti-utopia, on the
contrary, narrates a dystopian, dangerous, unjust,
apocalyptic future. In dystopia, human beings are seen
as inferior beings, irrational and unaware of their
responsibilities. Consequently, only intelligence, fantasy,
imagination, creativity, dreams, as well as the will to life
and activity, moral imperatives will contribute to the
creation of a more livable future.

"Pure" free fantasies, vivid imagination contribute to
the vision of a perspective, creating a "panoramic
landscape" of the future. In most cases, such visions are
based on certain canons of beauty, rules of behavior and
distribution of benefits, principles of symmetry,
proportion, and harmony. Moreover, each subsequent
epoch creates more and more clearer and more orderly
scientific pictures of the future as civilization develops,
techniques and technologies are modernized. Therefore,
approaches to the organization of everyday life are
becoming more and more structural, substantial,
innovative. The present "draws out" the basis for the
image of the subsequent future.

Imagination allows us to perceive a plausible model
of a painted future without the risk that accompanies
actually realizing it.

Modern technology and computer modeling can not
only create a clear picture of the future, but also
approximate its virtual twin. As a result, a person can
"peep" from the virtual booth of a time machine into the
"window of the future". Of course, time is an infinite
number of different future events and probabilities, so
the problem remains the choice of a version of the future
from the whole set of alternatives.

The image of the future can be perceived in broad
and narrow contexts: first, as a set of universal events
(such as universal values, moral imperatives, rights and
freedoms, and civilizational vectors of development
revealed from a new angle); and second, as a set of
events in individual life (those of a person, a family, a
tribe, or a country). In this sense, the future is a specific
local segment of time that follows the present moment —
one that has yet to unfold.

We can speak about the future as one of the possible
versions of the development of events. The image of the
future will come as close as possible to the reality of the
present if our activities, planning, intellectual and spiritual
aspirations, ways of realizing ideas, scientific
developments and inventions contribute to making it
happen. However, the future can also be something that
may not exist in principle. We are talking about fantastic
images that can be materialized and embodied through
virtual computer reality, or realities created by an artist,
musician, architect, filmmaker or writer.

As such, the "future” is understood as a hypothetical
segment of a timeline filled with a multitude of events

that have not yet occurred but may occur. The "image of
the future" is a more complex construction, representing
various deep meanings and facets of subsequent lives.

The image of the future is represented by many
philosophical concepts. For example, determinism as
well as indeterminism are two opposing approaches
describing the future as a predetermined or not
predetermined course of life. That is, the future depends
either on an external first cause or on the person
themselves.

The philosophical and theological tradition, including
ancient Eastern teachings, as well as Christianity and
Islam, has shaped an image of the future as the
supreme sacred existence of eternity and bliss.
Religions offer an interpretation that defines the special
status of the future life after death, legitimizing eternal
existence through sacred scriptures. In such a picture of
the future, there is no sickness, old age and death, and
no chaotic contingencies, no disruptive changes that
destroy the habitual way of life. These are only transient
and passing stages of human transition to a better future
world of eternal rest. The image of the absolute
existence of the future is a necessary meaning-giving
constant.

While various modern cultural, sociological, political,
legal and futurological concepts reflect ongoing shifts in
approaches to modeling the future, religious philosophy,
theology and cosmic philosophy appeal to universal
canons of the image of the future. These canons are
understood as universal laws of sustainability, which
also carry a legal connotation, as they are perceived as
a moral imperative.

Consequently, the rational-logical construction of the
image of the future by means of intellect, on the one
hand, contributes to the transformation and broadening
of the "angle of vision" that encompasses the material
world-panorama. In doing so, the world-panorama
becomes increasingly multifaceted, expansive, and more
coherently organized in terms of law and structure. On
the other hand, the unconscious, through intuition, relies
on the eternal constants of life that have existed since
ancient times, which, in turn, maintain the stability of the
world-panorama at the level of the spirit.

The aim of this article is to conceptualize the concept of
a universal legal world-panorama in the context of
constructing the image of the future. The key task of the
study is to examine the world-panorama as a
transcendental sphere of law based on philosophical-
legal, transcendental, and metaphysical approaches.

Research methods

The philosophical-legal approach is used in this study
to conditionally fix the vague future contours of the
universal legal world-panorama. Conceptualization is
carried out at the intersection of the general theory of
law, the concept of meta-law, as well as philosophical
methods - namely, the transcendental and
metaphysical. Interpretation of the phenomenon of law in
the perspective of building a universal legal world-
panorama is not possible without an appeal to the
philosophical understanding of law and legal ideal, which
is an appeal to universal law derived from transcendental
law (A. Augustine, F. Aquinas, |. Kant, F. Schelling).
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The philosophical-legal approach allows us to define
more clearly the mechanism that allows us to keep the
balance between freedom of spirit and social freedom.
Spiritual freedom is not defined as self-rule or willfulness,
but as self-knowledge and reasonable social behavior.
Universal law establishes the specific conditions under
which a moral individual, endowed with a particular
social status, can act with conscious freedom. In other
words, it defines the sphere or boundaries of what is
permitted, the measure of inner freedom, based on the
level of spiritual development and self-knowledge.

The concept of "meta-law" has not yet been established
as a finalized scientific position, it only provides for a chain
of assumptions concerning the interpretation of the term
"meta-law". Based on these assumptions, "law" is labeled
as a legal system, conditionally separable from a certain set
of extra-legal phenomena and actions. However, there is
no separate generalizing term for this totality. It is for this
reason that the term "meta-law” is introduced into the legal
thesaurus. That is, on the one hand, "meta-law" refers to a
component of the legal system that is outside the law and
includes a set of various phenomena of legal reality that are
related to the law and do not exist outside this relationship.

On the other hand, "meta-law" may be not only extra-
legal activities, but also moral laws, which are excluded
by practical law because of its appeal to physical
evidence. Universal law as a derivative of transcendental
law is also relevant to meta-law. However, they cannot
be identified with "absence of law" or "extra-legal acts".
Meta-law in relation to law can be a kind of structural-
mediator of a special nature, a judge-mediator between
the "Supreme Judge" (God) and a good professional
judge-lawyer performing routine duties.

The transcendental approach at the a priori level
allows us to identify the conditions and prerequisites for
building a universal legal world-panorama, which in the
context of constructing the image of the future has
absolute reality. The universal legal world-system in its
future embodiment is a concept of reason, which we
correlate with the scale of "transcendental concepts" that
go beyond the limits of possible experience.

In I. Kant’'s system, any transcendental phenomenon
has not the ontological status of actually existing things,
but the epistemological status of concepts of theoretical
and practical reason. This method allows us to contrast
the transcendental ideality of the image of the future and
the empirical reality of current space and time. As a
result of the comparison, we can state that the contours
of the universal world-panorama are manifested due to
the fact that the current world legal system represents
elements of instability and deformation.

Confirming our thought, J. Habermas noted that the
member states of the European Union have lost a
significant part of their democratic substance in the
course of European unification. All the most numerous
and important political decisions are taken in Brussels
and reach the national states only "transplanted" on the
soil of national law. The whole process takes place
without affecting the political public of the European
Union member states, although European citizens can
only have their say here: there is no pan-European
public (Habermas 2010, 67).

The transcendental method symbolizes "going
beyond the boundary" and states the reality of the
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metaphysical foundations of law as a "thing in itself".
From this comes the possibility of stating the existence
of universal law as a derivative of transcendental law.
The transcendental approach allows us to conditionally "
perceive" the image of the future as any in principle
incomprehensible object, and also brings closer the
spiritual triad "God-immortality-freedom”, which is
"beyond" experience and the transcendental principles
of reason themselves. What is imminent for us is what is
contained in the present in the realm of global practical
law.

The metaphysical method is associated with the
absolutisation of the moment of the future as a world-
panorama of a new quality, reflecting the constructive
relationship in the dyad "universal law - moral
imperative". The characteristic feature of this method is
the reflection of the ideas of integrity, stability and
balance, fixed in the current space-time of the world-
panorama according to one or another version of the
image of the future.

The metaphysical method allows not only to think the
image of the future as an ideal construct, but, despite
some speculative nature, to compare the ideal image
and everyday reality, the present and future
understanding of the world, principles and principles of
being. Metaphysics describes the world-panorama as
something holistic and considers different areas of
nature, man and society in interrelation, in unity, as
subject to universal laws and principles, absolute

beginnings.
Research results
The term ‘“universal law" is, in our view, a

fundamental concept for making predictions about future
events. Universal law approaches anticipate the
inevitable consequences of certain actions in a variety of
situations and therefore provide useful information about
future events. The use of these approaches makes it
possible to establish the relationship between universal
cause and effect.

We propose to define "universal law" as a common
constructive and constitutive beginning, forming similar
approaches to lawmaking, inherent in different,
sometimes radically dissimilar world legal practices and
legal discourses.

Rising above the existing legal systems, universal
law also appeals to its spiritual image - transcendental
law, provided that a more complex, more qualitative level
of interaction between social institutions is built. The
quintessence of universal law can be the dyad "Person-
Morality".

In this regard, universal law will finally be formed
under the condition of harmonious coexistence of legal
institutions diverse in terms of tradition, language, culture
and civilization. The integral world-panorama is
impossible if it does not reflect: regional specificity of
existence of a certain community of people, their
uniqueness and peculiarities of historical, religious,
socio-economic, political development. The legal world-
panorama is a factor that determines the quality and
vector of development of global international relations.

S. Huntington states that a new form of historicism
and a substantive justification of the meaning and
purpose of history are emerging in contemporary
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philosophical and historical literature, and highlights the
common features between classical and new historicism,
including the differences. For example, common is the
historical view of things, which assumes that we are all
inside something that once began and once will end.
The differences have to do both with the development of
the historical process itself, the transformation of its
political and legal institutions, and the view of it as a
sequential relationship of individual and unique events
(Huntington 1996, 318-321). Consequently, the
construction of a universal legal world-panorama in the
global international community is possible in the
presence of mutually acceptable compromises and
coordinated balanced behavior of all subjects of
international law.

Subject to the practical implementation of the canons
and principles of universal law, the world-panorama, in
its transition to a new qualitative level, will also become a
reflection of such a supranational legal institution, which
will multiply and protect the values resulting from the
development of multiple cultures and civilizations. Then it
will be possible to speak of a constructive global
"dialogue of civilizations".

The ineffectiveness of the currently existing legal
systems is explained by the unwillingness to take into
account the socio-cultural, socio-political, religious,
linguistic factors that determine the life of individual
states, as well as their mentality and spiritual
peculiarities. As R. Merton notes, in such societies the
social pressure caused by the desire for success,
associated with gaining prestige at any cost, leads to the
fact that previously effective social and moral-ethical
restrictions in the choice of measures that were
acceptable to achieve the goal become ineffective. The
doctrine "the end justifies the means" becomes the
leading principle of activity in society when the cultural
structure excessively exalts success as an end and
social organization excessively restricts possible access
to the means of achieving it (Merton 1938, 673). Ignoring
the interests of different civilizations, cultures, ethnicities,
and individuals and building such a social order
inevitably leads to disintegration, because the orientation
towards total competition will lead society to self-
destruction.

The future can also be thought of as a set of projects,
therefore, it can be constructed. In this regard, P. Berger
and T. Luckman noted that social structure is created by
a person in the process of constant externalization
(Berger & Luckman 1967, 236). That is, the model of the
future fixes a thought analogue of social reality identified
with the future.

The combination "image of the future”, on the
contrary, is exceptionally attractive both in meaning and
emotionally. The image in the sense of conveying the
external outlines of an object in relation to the
imagination of the future points to key moments of the
future. This combination captures expectations related to
the future and usually points to decisive moments of the
envisaged life. Expectations of the future are always
spontaneous in nature. The image of the future also
provides for the realization of the plan of the path to the
future, the anticipation of the world-panorama.

The term "panorama” is borrowed from English and
Greek and is presented as an artificially created

combination of "pan"” (all) + "horama" (overview). "World-
panorama" is a terminology that we introduce into
philosophical discourse in order to describe reality taking
into account its new incarnations that significantly
influence our idea of the future image of the world.

In a broad sense, a world-panorama is not only the
natural environment of the cosmos, of our familiar
society, but also a technical device that allows us to
change reality with the help of a camera, satellite, that is,
it can be understood as a vast continuous view, a
landscape modeling different directions, producing a
comprehensive overview.

In a narrow sense, a panorama is a large-format
image unfolded in front of or surrounding the viewer, a
type of photography, a compositional variety of fine art, a
form of cinematography. The world-panorama is a
continuous deconstruction of the image of the future,
taking into account all possible technical means.

J. Kharchenko, A. Kvasha pointed to the fact that the
deconstructionist strategy is itself antinomian, as it
involves the superimposition of two opposing
processes — the process of constructing the image of the
social matrix (narrative) and the process of its
transformation (reading). This can be perceived as an
element of creative interaction — initial reading and
reproduction (Kharchenko, Kvasha 2024, 21). The world-
panorama, therefore, is an artificially constructed model
of reality that helps us to understand, perceive, and
organise the external and internal world, which, in turn, is
subject to continuous change. The world-panorama is
based on our brain’s representation of how we perceive
the world and what images and associations are related
to various events, actions and processes.

Discussion

The concept of the future is closely linked to scientific
and technological progress and the scientific and
technological revolution. On this basis, the world
panorama is also changing, as well as its legal basis.

The speed of scientific and technological progress
has reached such a level that global changes are
constantly occurring and even accelerating with each
decade within a generation. Consequently, the vision of
the future is framed in a completely different perspective.
New scientific practices such as modeling and
forecasting are emerging, which allow us to consider the
future not as a prospect, but as a reality.

Projected options for the future include both
apocalyptic pictures of the future (ecological catastrophe,
World War lll, biological disaster, pandemic) and utopian
pictures of the future in which the transformation of
humanity into a post human form of life takes place.

Despite the attempted transition from the industrial
age to the information age, the amount of resources
consumed is growing every year. The digital future,
dominated by the "simulacrum”, is approaching with
geometric progression. It is not by chance that J.
Baudrillard considers the social system as a derivative of
the sign system, the unit of which is the "simulacrum”. In
his opinion, simulation is dangerous "because it allows
us to make an assumption at any moment, outside of its
object, that order and law themselves can be just a
simulation" (Bogpuiap 2004, 32). The idea of the digital
future represents the world-panorama as a digital reality
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that duplicates real politics, economy, culture,
civilization, law and turns them into digital twins.

The idea of future immortality is associated with a
revolution in the field of medicine. K. Jaspers observed
that the understanding of death as a problem can be
considered an element that qualitatively distinguishes
human beings from all living things (Jaspers 1913, 32).
This means that the future world-panorama legitimizes
eternal life as the foreseeable future of humanity, where
the primacy of body over spirit will become the dominant
factor.

Technological progress and the scientific and
technological revolution have created the conditions for
the creation of robots, artificial intelligence, quantum
computers. M. Heidegger warned that technology
alienates the human being from Dasein (Heidegger
1964, 67). The technological revolution is accelerating
the evolution of the human mind through the
development of nanotechnology, biotechnology and
artificial intelligence. As a consequence of this increasing
acceleration, further social change will lead to the
emergence of a mind with a much higher level of speed
and a new quality of thinking.

Representatives of cosmic philosophy point to the
exceptional role of the cosmos and the creative
individual in the future lives of humanity. S. Krymsky
emphasizes that a person is no longer limited to the
definition of Homo sapiens, because it absolutizes the
attribute of possessing reason. And this not only limits
humanity to the mere characteristic of an intellectually
developed person, but also obscures the need to
combine the rational and moral in the definition of a
person as an alternative to machine intelligence. A
human being is, first of all, a creature with an inner
world, spirituality, destiny, and a commitment to higher
values" (Kpumcbkuin 2009, 4). Only if the key
mechanisms of universal law, the right attitude to ethics,
and the social needs of people are realized, can we
expect a significant improvement in human abilities, the
efficiency of social activity and the quality of life.

In this regard, S. Ordenov emphasised that, despite
the existing contradictions in the content and forms of
human rights generations, all of them are the result of
objective civilizational development of mankind and, at
the same time, of political interaction between different
societies. In particular, they act as a complex information
and sign system, in which individual, national,
international and other components of the political
language of communication interact with each other
(OpaeHoB 2023, 36). Describing the mechanisms that
influence constructively on the general civilizational
development of the legal world-panorama, the author
also highlights the negative factors that can inhibit it.

Thus, S. Ordenov warns that crisis is a complex
social phenomenon associated with the processes of
social stagnation, anomie, increased tension and conflict
in society. These forms of social response to crisis
phenomena can be a consequence of economic,
political, social and other processes associated with
endogenous and exogenous factors that lead to
disorganisation and low functionality of basic social
institutions, loss of effectiveness of traditional norms and
principles of life that have developed historically,
collapse of the system of regulation of ways and means
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of achieving individual and group goals in society
(OpmeHor 2024, 56). That is, forms of social response to
crisis phenomena also require transformation in the
future.

S. Sinyakov, in turn, points to a special metaphysical
space that exists and functions as an independent world,
comparable to artificial intelligence. It is our world and, at
the same time, not only "our" world; it is impossible to
master it, to subordinate it to our control, to manage it.
The question of the origin of the ideas and values of the
metaphysical world remains open. But we must
recognise that it is there, that it really exists, that it
penetrates into individual consciousnesses, while
remaining outside of us at the same time. Not limiting
ourselves to merely stating this long-known and
established fact in the history of philosophy and
theology, we should cognitively and methodologically
take it into account. It is impossible to carry out a
comprehensive and deep analysis of reality, to
understand society, to penetrate into its essence without
taking into account its metaphysical component, without
including its study in the cognitive structure of cognition
(CuHsakos 2024, 15). Let us agree with the author’s idea
that understanding the world as a special metaphysical
space makes it possible to consider it as a special value
in the life of mankind.

T. Sukhodub also demonstrated that at this stage of
civilizational development there is a clear need for the
constitution of society in the context of the
implementation of the spiritual and value orientations of
a person as a person based on culture, its traditions and
historically built civilizational foundations of specific
human communities. In a sense, this approach is the
determinant of the general movement to update, the
assertion of culture as a social institution oriented on a
person (Cyxoay6 2024, 68).

Conclusions

The model of the future legal world-panorama, like
any mental model, is not a reflection of a particular
object in all its complexity and diversity but is presented
as a simplified representation of that object, an attempt
to its intellectual development. A model is a purposefully
created design to verify a prototype. As such, the model
eliminates the emotional colouring. However, the world-
panorama is a desired and expected image of the future,
therefore, on the contrary, it generates emotions
associated with a renewed sense of goodness, justice,
and freedom.

It can be argued that, despite the relative logic,
reasonableness and correctness of the established
procedures of the modern system of human rights
protection, the legal world-panorama needs to be
improved, and new approaches need to be developed.
Such approaches presuppose, first of all, the ways of
development of future legal institutions taking into
account universal human values. These include: life,
health, happiness, justice, dignity, equality, freedom,
peace, virtue, security, common good, property, state,
progress, love, knowledge, faith.

Thus, the establishment of the principles of universal
law, with the need to develop and implement a universal
legal system, which also presupposes unconditional
coordination in the actions of all subjects of international
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law and recognition that human rights express
supranational, universal standards of behavior, is only a
matter of time.
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YHIBEPCAIIbHA NMPABOBA CBIT-NMAHOPAMA SIK OBPA3 MAUBYTHBOIO

Bcryn. O6pa3 mManbyTHLOro po3rnsaaceTbes y LUMPOKOMY M BY3bKOMY 3HAYEHHSX: SIK CYKYMHICTb YHIiBEpCamnbHUX MOAIN i SK HW3Ka nogii
iHovBigyaneHoro *uTTa. O6pa3 MawbyTHbOro — CKrnagHa KOHCTPYKLUiS, L0 penpeseHTye OaraToBMMIPHICTb MOAanbLUoro OyTTs.
PauioHanbHO-NoriYHe KOHCTPYOBaHHS LIbOro ob6pa3sy po3LUMpHoe «KyT 30py» Ha CBiT-naHopamy, Togi K iHTYilis, sk NposiB HECBiAOMOTO,
CMMPaETbCA Ha BiYHi XMTTEBI KOHCTaAHTW, MIATPUMYIOYM ii CTIMKICTb Ha AyxoBHOMY piBHi. MeTa Ta 3aBaaHHA. MeTa gocnimxeHHs nonsrae B
KOHLeNTyani3auii MOHATTA «yHiBepcanbHa MpaBoBa CBiT-MaHopama» B KOHTEKCTi KOHCTPYIOBaHHS o6paldy ManbyTHboro. 3aBaaHHsM
OOCMiMKEHHs € po3rnsg  CBiT-NaHopaMu  §K  TpaHCUeHAeHTanbHOI cdpepu npaBa Ha nigctaBi  ¢hinocodCbKo-NpaBoBoOro,
TpaHCLeHAeHTanbHoro ta mertadisnyHoro nigxodis. MeTtoan pocnimkeHHA. Y OOCHMKEHHI 3aCTOCOBYHOTLCA (DiNocodCbKo-NpaBoBuUi
nigxig, 3aranbHa Teopis Npaea, KOHLEeNUis MeTanpaea, TPaHCLEeHAEeHTanbHUA | MeTadisuyHMn MeToam, a TakoxX dinocodcbke TIyMaveHHs
npaBoOBOro ifeany K MOXiQHOro Bif TpaHCUeHAeHTanbHOro npaea. Pe3ynbTaTv AocnigXeHHs. «YHiBepcanbHe NpaBo» BU3HAYEHO SIK
3aranbHUN KOHCTPYKTMBHUIA | KOHCTPYIOHOUMIA MOYATOK, WO (OpMye CXOXi Migxoau OO 3aKOHOTBOPYOCTI, BriacTUBe pisHUM, iHOAI
KapAvHanbHO HECXOXWM, CBITOBMM MPaBOBWM MPakTyKam Ta NpaBoBMM AvcKypcaM. [igHiMaoumncb Haf HassBHUMU NPaBOBMMK CUCTEMAaMMU,
yHiBepcanbHe NpaBoO anernioe TakoX A0 CBOro AyXOBHOrO obpasy — TpaHCLeHAeHTanbHOro npaea, 3a yMOBM NobyaoBM cKnagHilloro,
AKICHILLOTrO PiBHA B3aemogii couianbHuX iHCTUTYTIB. KBiHTECEHLji€eto yHiBepcanbHoro npasa € giaga «OcobucTicte — Mopanb». LlinicHa cBiT-
naHopama HEMOXIMBA, SKLO B Hili He 3HaxoasTb BifoOpaXkeHHs: yHikanbHa cneuydika icCHyBaHHSA NEBHOI CMiNbHOTW NOAEN, 0CobnMBOCTI
icTopuyHoro, peniriiHoro, coLiarnbHO-eKOHOMIYHOrO, MOMITUYHOTO PO3BUTKY. OGroBopeHHs. NokasaHo, LWo KoHUenLUis ManbyTHLOro TiICHO
NnoB’si3aHa 3 HayKOBO-TEXHIYHUM MPOrpecoM i peBontoLieto, L0 3MIHIOE siK CBIT-MaHopaMmy, Tak i ii npaBoBy OcHOBY. CTpiMKe NPUCKOPEHHS!
3MiH y MeXax OAHOro MOKONiHHS TpaHcopMye came GadeHHs ManbyTHbOro. 3aBAsiKM HOBMM HayKOBMM MPaKTMKaM — MOAEMIOBAHHIO 1
NPOrHO3yBaHHIO — MabyTHE NOCTaE He NULLE SIK NEPCNEeKTUBA, a sk pearnbHicTb. BucHoBku. [JoBeaeHo, Lwo Moaens MaibyTHLOI NpaBoBOl
CBiT-NaHopamu, sk i Oyab-sika po3ymoBa MoAenb, He € BidobpaKeHHsIM MeBHOro O6’ekTa y BCill MOro CKNagHOCTI Ta pisHOMaHITTi, a
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NpeAcTaBreHa sk CrpoLLeHe ySBIEHHSA Mpo Len o6’ekT, cnpoba Moro iHTeneKkTyanbHOro OCBOEHHS. FAK Taka, MOAemnb ycyBae eMoLinHe
3abapeneHHs. OgHak cBiT-naHopama € G6axaHum Ta odikyBaHUM ManbyTHIM, TOMy, HaBnmaku, NOPOMKYE eMOoLlii, NOB’3aHi 3 OHOBMNEHNMMU

noYyTTAMU Jo6pa, cnpaBeanueocTi, cBoGoau.

Knroqoei croea: ceim-naHopama, o6pa3 MalibymHb020, yHieepcaribHe npaso, Memanpaeo, mpaHcyeHOeHmarsbHe rnpaso.
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CYYACHA KAPTUHA CBITY B AIANO31 HAYKU | PENITT: KOHUENTYANbHI IAEI TA METOQONOTrII
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AHomauisi. Y cmammi po3ansiHymo Oianoeg HayKu i pernieii 3 pyHdameHmarnbHUX npobriem KapmuHu c8imy sik cydacHuti mpeHo,
Wo KoHUueHmpye OOCNiOHUUbKY yeacy Ha OCMUCIIEHHI HOBIMHIX HayKosux OocsieHeHb. Ha ocHosi aHanidy icmopuyHux muriig
BIOHOWEHHS HayKu i perieii ik heHOMeHI8 Kyribmypu & sskocmi OoMiHyro4qux moderneli penpe3eHmosaHo 8iOHOWEHHS KOHGIIKmMY,
He3anexHocmi ma Oianoey. Y cmammi onucaHi OCHOBHI KOHUEeNnmu, siKi eUKOpucmosyrombcsi Ol XapakmepucmuKku Pi3HUX
modernel 83aemolii Hayku i penieii. [MpoaHanizogaHO KoHUenmyarnbHi idei meopemuyHux apaymeHmauili meogiauku, MOHKO20
HanawmysaHHs1 Bcecsimy, po3ymHo20 3adymy, Mynbmueepcy, meoroeii HayKu ma ixHbOoi nepcriekmusu y ¢bopMy8aHHi OCHO8
cy4YacHOi KapmuHu ceimy. 3arporoHOB8aHO 6UKOpucmaHHs Midxody coujanbHOI hinocoii Hayku | mpaHcOucyunIiHapHoOI

memodorioail.

KntoyoBi cnoBa: HaykoBa KapTuHa CBiTY, coujanbHa ginocodis Hayku, Aianor, NpUHLMN AONOBHIOBAHOCTI, MDKAUCUMMMIHAPHICTb,

TPaHCANCLMNIIHAPHICTb.
Betyn

HocnigHnubkMn iHTepec Jo aHanisy obrpyHTyBaHHS
Ta BUPI3HEHHS ICTOPUYHMX TUMIB B3AEMOAiI HAYKU i
penirii icHye gk cepen inocodis Ta HaykoBUIB, TaK i
cepeq CyyacHux TeonoriB. HanakTuBHiwe ue nuTaHHS
OOCNIDKYETbCA 3 TEONOMYHMX MO3ULN, aBTOpU SKMX
BUAINAIOTb KOH(MIKT, HE3aNEeXHICTb, Aianor, rapmoHito,
iHTerpauito, acuminsuito, cMmbio3 TOWO sK BUAW/TUMK
B3aEMUWH Hayku W penirii. 3a3Hadymmo, Wo 3 ycix Tvnis
BiOHOLLEHHA Hayku W penirii obrpyHTyBaHHA mogenewn
Jianory Ta iHTerpauii BUKNUKaroTb HanbinbLIni iHTepec y
6orocnosiB. 3 nosuuin couianbHOi inocodii Hayku
HaWbINbWKWA  noTeHujan Aans  obOroBOpeHHs  Mae
TUNONOriA, KA BKMOYaE KOHMMIKT, HE3anexHicTb i
gianor, sK OOMiHytodi Mogeni Ha eTani  Kracu4Hoi,
HeKMNacu4Hoi i NocTHeknacnyHoi Hayku (Lawkosa 2008).

HaykoBa kapTuHa cBiTy, ccopmoBaHa 3 XVIII go
cepeguHn XX cToniTTs, 3pobuna OCHOBHWI BHECOK Y
npouecu cekynsapuaadii EBPONencbKoro XpUCTUSHCLKOIO
ceiTocnpunHATTA.  [lpnyomy  nepeBaxHa  KinbKiCTb
HayKoBMX [OCArHeHb CTocyBanacs TUX MuUTaHb, SKi
TpaguuinHo nepebysanu y noni 3opy penirii, a Temnu, 3
AKMMKW Hayka nepebpana Ha cebe npaBa Ha OCTATOYHY
iCTUHY, ©Oynu  AyXe WBUOKAMU | BPaOKAUMMM.
Hanpuknag, akwo Ha novaTtky XIX cTtonitta enigemii
BBaXanuncs 6OX0 Kapoto i nogu Bipunu, Wwo no3dytucs
XBOpOOM MOXHa 3a OOMOMOro MOMUTBY i UinyBaHHA
iKOH, TO BX€ HanpUKiHLi LbOro X CTOMITTA Taki ysiBNEHHS
BUKITMKANW ipOHIYHY NOCMILLIKY.

Y nepwin TpeTuHi XX cTopi4ysi HaykoBa KapTuHa
CBiTy 34aBarnacs Mawmke MOBHICTIO 3aBepLUeHol, a il
OCHOBM YSBASANMCA HEMOXUTHO MiUHUMW i CTiikumun. Ti
ABMLLA, AKi 3anuanncs HemnosiCHeHWMWU (Hanpuknag,
MOXOPKEHHS1  CBIiTY, MOXOMXKEHHS >KUTTH, npupoaa
NOACBKOI  CBIQOMOCTI  TOLLO), YCBigOMMOBanucs  sK
TMMYacoBi npobnemu, WO 3 MNPOrpecom Hayku OyayTb
BUpiLLUeHi. ATeiCTUYHI nornsgun, siki 3aCHOBYBanuCb Ha
cbopMOBaHin  HayKOBiI KapTWHi  CBIiTY, BBaXanucs
06rpyHTOBaHUMK, @ OCNabNeHHs peniriiHnX Mo3uuin y
nUTaHHAX ByOoBW CBITY BUrNSAano He3BopoTHUM. Ane B

pesynbTaTi HaykoBUX BIOKPUTTIB cepeauHun i KiHusg XX
CTOpiYYst  JOCNIOHUKM CTUKHYNUCA 3 aBULLAMM,  SKi
3Ha4YHO CcKnagHiwe nigoasanuca MOSICHEHHIO.
BusiBnnock, WO 3HA4YHa KiNbKiCTb HOBWUX BIOKPUTTIB He
rapMoHidyBanucb i3 JOMIHYOHOK  MPUPOAHNYO-
HayKOBOI KapTWHOIO CBiTY, 6a BinbLue, HaBiTb 3'ABUMCA
iXHi iHTepnpeTauii 3 nornagy XpUCTUAHCBKOI KapTUHW
cBiTy. lMpotarom XX cTopivda 6ynm oTpvMaHi HayKoBi
OaHi, ski npyBenn 00 dopMyBaHHA Teopii Benukoro
Bubyxy, 3 nosuLin sikoi Mabke BCi BnacTuBoCTi BeecsiTy
BMSABUMNMCS NPOTUINEXHUMU OO TUX, Ha SIKUX TpUmarnacs,
30aBarnocs, BXe YcCTaneHa HaykoBa KapTuHa CBIiTy
noyatky cropidys. Ctano 3po3yminivMm, L0 KOHMpMIKT i
He3anexHiCTb SK BWU3HaYeHi TUMM B3AEMUH HayKu i
penirii B 06roBOpeHHi OCHOB Cy4acHOI KapTWUHW CBITY
nocTynawTbCA MicLueM iHWuMM Mogensam. Axkwo Ans
HayKOBLIB Takol cTana Mogenb Adianory, To B Kofli
Teornoris Habynu NOWWPEHHs Mopgeni iHTerpauii Ta
rapMOHii.

Meta cratTi nondrae B OOrpyHTYBaHHi [AjanoriyHoro
MOBOPOTY, SKMI BigOYBaeTbCA MiXK HAyKOK i penirieto B
obroBopeHHi npobrnem cy4acHOi  KapTWHU  CBITY.
HocnigHnubka yBara cdoOKycoBaHa Ha BUWSIBIIEHHI
TEeHOEHLUi hopMyBaHHS HOBOI LiMiCHOCTI cBiTOBGa4eHHs
Ha nigcTasi 30nMKeHHS HAyKOBOI Ta PeniriiHoi KapTWH
CBITY.

MeTopnonorisa aocnigkeHHsA

MeTogonoriyHo OCHOBOI AOCHIAXEHHS € cTpaTeril i
nigxogn couianbHoi  goinocodpii  Haykn, 30kpema
TpaHcaMcuMniHapHWIA nigxia, AKUN OKpecnoe
MOXIMBUI NOTEHLian B3aeMogji Hayku i penirii.

PesynbTaTtn

Ak 3as3Havanocs Bulle, nigctaBaMu NS BU3HAHHSA
TeonoraMmm Mogenew iHTerpadii, rapMoHii Y1 acuminsuii
HayKu i penirii cTanu HOBITHI BIgKPUTTS Cy4acHOi Hayku,
30Kpema i3nKKM i KOCMOMOTii, MOSACHEHHST SIKMX, Ha IXHIO
AYMKY, Mae 3acBigqyBaTW Y3roDKeHHs 3acaj, HayKoBOl i
penirinHoi  kapTuH cBiTy. [iicHo, Teopia Benukoro
Bubyxy cdopmyBana ysBreHHsi PO 3MiHW OHTOMOTMYHNX



