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Introduction

The problem of interaction is a key question within the
broader inquiry into being. It also defines the essence of
the modern concept of the Universe. The phenomenon of
interaction is multifaceted. Firstly, it reveals reality as the
quintessence of its infinite incarnations. Furthermore, it
describes the configuration of the social matrix in its
dynamics; captures the continuous variability of reality.
Finally, it actualizes the necessity of maintaining balance
in nature, as well as preserving the harmonious dualism of
human bodily and spiritual constructs. Interaction is an
abstraction because it is difficult to provide its precise and
complete interpretation. In our opinion, interaction can be
understood as an antinomian opposition, manifesting both
harmony and contradiction, balance and conflict;
illustrating compatible and incompatible relations.

Interaction can be considered in terms of symmetry
and asymmetry. On the one hand, symmetry reflects the
existing order in nature, proportionalty and
commensurability between the elements of any system or
object of nature, orderliness, balance of the system,
stability. That is, it brings some element of harmony.
Asymmetry, on the contrary, reflects disorder of the
system, disturbs the equilibrium, which is associated with
change, development of the system. Asymmetry contains
the characteristics of the distribution of random variables.
Thus, the developing dynamic system should be non-
equilibrium and asymmetric. That is, interaction is
supposed to be a constructive, active creative mechanism
of the Universe.

On the other hand, symmetry is a rather important and
obvious factor when forming a social matrix as a man-
made environment. For example, in order to create certain
infrastructural objects, it is necessary to take into account
all the prescriptions of engineering science and
mathematics.

Interaction contains antinomic characteristics, because
its result can be "struggle", "contradiction", "conflict".
Whenever two or more objects interact, they transform
into something different. Thus, contradictions can
endlessly generate new phenomena, and each
phenomenon is unique in its own way. "Nature", "society",
"human" are especially contradictory as the most complex
constructions. At the same time, they include an infinite
number of antinomian oppositions in their basis.

The concept of "antinomy" indeed has rich layers of
meaning and historical depth. Originating from the Greek
words avTti (anti, against) and vopgog (nomos, law), it
initially denoted a contradiction in law or between laws.
Over time, this notion has significantly evolved and
expanded, especially in contemporary dialectical logic.
Antinomies also have a special significance as semantic
constructions generating new meanings and senses.
They are close to the concept of a "logical paradox,"
which is an insoluble contradiction. Such antinomies have
gone beyond formal logic, and play a special role in
mathematical logic. In this case, an antinomy can be
perceived as a paradox (or contradiction) arising from two
judgments proved in a theory that exclude each other.
Each judgment is convincingly deduced from the position
of the given theory. In set theory, the following antinomies
are notable: Russell's paradox, Barber's paradox, Cantor's
paradox, and Richard's paradox.

Antinomy as a mode of interaction represents a real or
imaginary contradiction arising in reality or in the language
describing that reality. Capturing new dimensions in the
topology of physical reality can sometimes be
problematic, and explaining them through psychology or
mathematical language can also be difficult. Antinomy,
like paradox, is born when two alternative (mutually
exclusive) statements about a given object can be equally
logically proved or disproved. The truth or falsity of such
statements cannot be substantiated within a given
paradigm because they are relative.

In the social matrix, interaction is a reflection of all
possible communications. That is, contradictions, if they
arise, are rather translated as conflict. Conflict can be
explained as a type of social interaction between
individuals, groups, associations, which arises from their
contradictory views, positions and interests. Conflict fulfills
both destructive and constructive functions. Infinite
variations of communications generate asymmetry in
relations between individuals. Antinomy, on the contrary,
has symmetry, it contains ambivalent but equal positions.

Antinomy encompasses broader horizons than conflict
because conflict is merely one of its manifestations, a
natural part of antinomy. However, within society, conflict
cannot be perceived neutrally; instead, it is often regarded
as a culmination or a measure of the quality of various
systems of relationships between people. More often
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conflict is perceived as an exclusively negative
phenomenon from the point of view of its emotional
perception or historical analysis.

At the same time, it is often the conflict that can bring
the necessary basic transformations to the social matrix
and completely affect the entire structure of social
relations. The only question is whether the system will
overcoming all current contradictions and resolving the
conflict change the system for the better or for the worse?

This question also contains an antinomic opposition.

The way out of this contradiction could be the
deconstruction of the image of interaction in the
architectonics of the current social matrix. It is worth
noting that Utopian philosophers and New Age social
thinkers have attempted such deconstruction, believing
that an ideal social structure could ensure satisfactory
existence for every individual. They actualized the thesis
about the possibility of eternal peace, goodness and
justice, as well as the prosperous existence of all
peoples in the future, formulated later by I. Kant, and
also more clearly showed the great importance of the
antinomy "past-future”. By reconstructing the past, the
idea of the future is modeled.
The aim of this study is the conceptualization of the
phenomenon of interaction in the topology of
antinomies. The key task was the ontological
deconstruction of the social matrix under the
condition of the influence of antinomy on the
interaction process.

Research methods.

Deconstruction, derived from 'de' and the Latin
‘constructio’ meaning construction or assembly, refers to
an intellectual movement that emerged in European
culture in the late 1960s. It arose in the context of a
profound reassessment of metaphysics, critiquing it as an
outdated line of the Western philosophical tradition
(Derrida 1983, 307-330).

Today the following variations of deconstruction are
distinguished: philosophical, methodological,
epistemological, literary, critical, linguistic, political,
sociological, economic, cultural, educational and others. In
our study we propose to focus on the philosophical-
methodological, ontological and metaphysical aspects of
deconstruction when analyzing the antinomian
characteristics of interaction.

Deconstruction, in its essence, cannot be categorized
purely as a method. It is not a technique for interpreting
literary texts, nor is it a theory of literary criticism, thus
distinguishing it from hermeneutics and linguistics.
Instead, it complements them. It is perceived as a
methodology for understanding reality without taking
external influences into account.

The methodology of "new understanding of the text" or
"the world as text" was developed by R. Barthes,
J. Bataille, H.-G. Gadamer, P.-F. Guattari, J. Deleuze,
J. Derrida, J. Caller, R. Rorty, M.-P. Foucault, J. Kristeva.
Thus, deconstruction is used precisely as a methodology
in the context of fundamental ontology, logic, semiotics,
semantics, grammatology, content analysis,
psychoanalysis, pathopsychology, aesthetics, and poetics
(Derrida 1992, 55; Culler 1981, 188-209; Culler 1975,
113-160).
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The principle of deconstruction has become a
fundamental concept in contemporary philosophy of art. It
is defined as "understanding” achieved through the
destruction of a stereotype or inclusion in a new context
and which fulfills a methodological function. The basic
idea proceeds from the premise that meaning is
constructed in the process of reading, and that habitual
representation is either deprived of depth or imposed by
the author's repressive position (Derrida 1984, 105-113).
This approach should be taken with caution, as doubts
arise about the eternity of art, spiritual values of culture,
family. One might also question whether concepts such as
the classics, tradition, canon, law, and state are merely
stereotypes. If yes, then the antinomy itself is not
essential, because it supports human aspirations to
eternity, truth, and absolute. Then interaction can be
reduced to the level of technical and technological
operations.

In our opinion, deconstruction, if it is used as a tool to
fight stereotypes, moral and ethical principles of society, it
generates a "simulacrum” of antinomy. This results in an
artificial conflict between physics and metaphysics. The
deconstruction strategy is aimed not only at cardinal
rethinking and often negation of the metaphysical tradition
of Plato, Aristotle, R. Descartes, |. Kant, G. Hegel, but it
also aims at transforming classical culture as a whole.

The rejection of classical literature, for example,
generates historical oblivion, so that a person is no longer
a part of society, a part of the past; he/she also turns into
a simulacrum, becomes a participant in interaction in a
purely technical way. This means that he/she can be
easily excluded from any event, activity, and text.

The methodology of "new understanding” reflects the
objective complexity and ambiguity of the perception of
the text in its traditional form and meaning. It ulimately
neutralizes the understanding of the world as a coherent
entity, turning it into a set of signs. It unwittingly imposes
the willfulness of the sign, the imaginary freedom of
perception of nature, society and the human being.
However, all this excludes constructive interaction of
individuals in society, united not by a common deep idea,
traditions, historical memory, but by a new order of things.
In this case, the order of things is no longer natural, it can
be interpreted, clarified, changed at the discretion of
"hidden authors" (Julia Kharchenko).

The social matrix of the global world can be
constructed with the help of computer technologies;
therefore, there must be an author or a group of authors.
In this case, such a control mechanism is used, which
hyperbolizes the role of a hidden author-puppeteer, and
the society is turned into a "game board" with a certain
number of players "programmed" for certain actions. On
the one hand, the problem is that reality is created as a
text, but the reader is unable to understand the story due
to the encoding of key narratives.

On the other hand, the principle of deconstruction, on
the contrary, is designed to downplay the role of the
author when it comes to literature, music, and painting.
The interaction between "author" and ‘reader" is
destroyed by the disavowal of the author's role and the
actualization of the reader's role. The antinomy "author —
reader" disappears, which means that the reader gets
infinite freedom to perceive the meaning of the text, its
context and the possibility to change any of its
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components, and even the images of the protagonists
themselves. But then the God-human dialog as the
highest manifestation of metaphysical antinomy and as
the quintessence of spiritual interaction is also impossible.
It is not that God is "hidden," but that human beings can
do anything, and even become a god. Deconstruction
does not completely abandon the metaphysical antinomy,
but with its help it is possible to transform classical culture
into a kind of global postculture, where it is not meanings,
but necessities that reign.

According to H.-G. Gadamer, the connection "text —
meaning" depends on the author's intentions, so it has an
accidental character, mediated by language, society, and
culture. Attempts to unambiguously interpret the main
meaning of the text are destined to failure (Gadamer
1984, 54-65). Thus, the philosophy of deconstruction
forms an intellectual practice capable of creatively
reproducing arbitrary social actions at the level of verbal
and non-verbal signs and means of communication that
convey any meaning. The principle of deconstruction is
also used in cyberspace as a tool for updating computer
systems and languages. As a consequence, the
foundations of the social matrix are being transformed
more and more intensively, disrupting the natural order of
things, generating momentarity, variability, instability, and
portability.

Historically, the dictatorships of power, reason, truth,
logic, rationality were presented as metaphysical
absolutes precisely in European culture, which led to
extremely negative consequences if these ideas were
introduced into politics as forceful methods and applied to
the individual (Derrida 1982, 207-271; Barthes 1972, 15—
25). This is exactly what deconstructivist philosophers
opposed. However, this approach distorts and
impoverishes the meaning of metaphysics as such.

Deconstruction always exists in any text, which is
impossible without it. J. Derrida argues that
deconstruction encompasses both everything and
nothing. It testifies, first of all, to the unstable, non-linear,
temporal mode of existence of a text, in the process of
which different semantic themes spontaneously come to
the fore in the process of its formation (Derrida 1970,
247-265). Any text is a set of different, but always equal
autonomous meanings that coexist. This equality of
meanings disappears only after the text is comprehended
in metaphysics, that is, after its forced reorganization
according to the principles of metaphysics: one of the
meanings is revolutionarily given a privileged status over
others, relegating all alternative meanings to the periphery
(Derrida 2016, 441; Rorty 1982, 66; Foucault 1980, 154).
So a text is a living narrative, changing itself, manifesting
itself in each of its new meanings. This also means that
we can never discover its true meaning. Narrative
transcends the bounds of ordinary text, contrary to
common belief. Instead, everything becomes a narrative —
be it the Universe, God, human beings, history, or society.

Although deconstruction methodology reveals a
fundamental lack of boundaries between signifier and
signified, meaning and content, reading and text creation,
epistemological and ontological modalities of text, this
ambivalent proceduralization of text as whole and part
indicates that antinomy is the primary source of
interaction.

Research results

Human thinking itself is antinomian both in terms of
reason (logic — absurd) and psyche (rational — irrational).
This has influenced the way people think and act in
historical retrospect. Thus in ancient Eastern philosophical
treatises it was shown that being is the essence of infinite
antinomies that keep the world in harmony. In ancient
philosophy, antinomies are represented at the level of
language and formal logic. In the pre-Socratic period
semantic antinomies were formulated (the paradox of the
"Liar"), Zeno's Aporias ("Achilles and the Tortoise",
"Dichotomy", "Arrow"), which significantly influenced the
further construction of social forms of life different in their

quality.
Medieval philosophical theology creates a
fundamental phenomenon - theological literature

describing the divine universe as a kind of transcendental
topology. Christian dogmas are presented as slender
texts with an antinomian bias. However, the antinomies
"discovered” in the dogmas are only imaginary, not real.
The dogmas are divinely revealed doctrinal truths. Their
totality forms the nucleus of the one, integral, true doctrine
of the Church, since truth cannot contradict itself,
otherwise it would not be truth. Nor can it be said that
there may be any actual contradiction in the content of a
particular Christian dogma or between two different
dogmas. For example, the singularity and simultaneous
trinity of God the Father, the Son and the Holy Spirit is an
absurdity from the point of view of arithmetic. On the other
hand, however, the singularity and trinity in God are not
viewed and confessed in the same relation, but God is
one in nature and trinity in Persons.

A. Prihodko rightly noted that in the process of
development and creation of language and language
system the main role belongs to the person, as he/she is
the source of all changes and inventions in this difficult
system. As the person has not only one point of view or
only one direction of what to do he/she acts in many
different ways. This function of the person finds its logical
reflection in the inner questions of language and in the
studying of the questions of antinomies, as one of the
fundamental questions in linguistics, which show the
double structure of the language. This question was
raised long ago, and now not only philosophers but also
linguists are interested in this question. The opposition of
antinomies are vide spread in the language and have the
stable character. The frequent usage of antinomies in
language confirms its stable character. One of the main
problems in the study of antinomies is to understand the
notion of "opposition”. It shows the essential differences in
objects and events of objective world. They exist in the
world, which is reflected by our consciousness as the
diversity and can be represented by such words as
antonyms. In the development of any language antonymic
relations play the biggest role. They exist in our brain and
notion about the world in pairs and one word leads to the
usage of the other word. The study of such antinomies as
"good — evil," "war — peace," "own — alien," "life — death”
and others has a very important impact on the modern
linguistics. Antinomies in language are the opposition of
language units, facts, principles and relations (Prihodko
2014, 24-25).

In Modern times, |. Kant created a complete doctrine
of antinomy in the context of reasoning about the
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boundaries of scientific and philosophical cognition. The
presence of antinomies testifies to the expediency of
abandoning reasoning about the essence of the
noumenal world in order to accept the idea of "absolute”
and "infinite" exclusively as a regulative principle of
cognition. R. Kukla underlined, that no experience could
ever disconfirm the harmonious orderliness and grasp
ability of the world. This transcendental move allows
I.Kant to retain his constitutional epistemic optimism,
while acknowledging a humbling contingency in our truth
telling abilities that was invisible in the First Critique. This
necessary humility and contingency will ultimately serve
as a more fundamental challenge to Kant's critical
philosophy and his quest for transcendental security
(Kukla 2006, 203—-231). I. Kant proved that antinomies are
rooted in the very process of cognition and are a
consequence of the futility of the attempts of "pure
reason” to go beyond sensual experience into the realm
of metaphysics and cognize the objective nature of
"things-in-themselves".

In addition to the antinomies of "pure reason” |. Kant
formulated a number of antinomies of moral, religious and
aesthetic consciousness. By analogy, we can also
distinguish the antinomy of society and nature, because in
present conditions we can speak about the presence of
contradiction and even conflict. The environment is one of
the elements in the structure of the antinomy. It consists of
physical environment (geographical, climatic, ecological,
space and other factors) and social environment — certain
social conditions in which the conflict develops.

Politics, economics, services and entertainment
transform, in turn, the idea of democracy. It is about the
loss of the antinomy of democracy.

O. Hidalgo claims that the identified trade-offs
concerning the antinomies of democracy confirm that it is
mostly not possible to accomplish all beneficial political
goals at the same time. But, metaphorically speaking, it
must nevertheless be guaranteed that all governance and
politics in democracy provide a permanent symbolic
"presence" of these democratic values being occasionally
and temporarily "absent.” Even though this only offers a
very preliminary perspective on how to balance the goods
implicit in democracy’s antinomies rather concretely, what
has been achieved here in identifying value trade-offs as
logical outcomes and requirements of the relevant theory
in political practice might become helpful in order to fulfill
this need in the future (Hidalgo 2019, 272). The classical
antinomy loses its meaning as deconstruction reveals the
substitution of the true metaphysical meaning of the role
and purpose of the person who is spiritually transformed
by the new physical thing concept of the person who is
bodily transformed and surrounded by goods.

Modern philosophy understands antinomies not only
as a regularity of cognitive activity, associated with the
complexity, dialectic nature of the cognition process, but
also as a principle of manifestation of different types of
interaction in the physics of the Universe. C. V. Poland
reaches the following conclusion: the universe of material
things and forces represents a totality, yet it does not
encompass the totality of all existence. He suggests that
human freedom aligns entirely with the universality of
natural law. Furthermore, the existence of an absolute
being is in no way incompatible with the existence of other
entities, of a finite character. Lastly, he proposes that the
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sum total of material things and forces, alongside man
and his actions, mind and its thoughts, and freedom with
its rights and privileges, are interwoven, in accordance
with a higher law that transcends all natural law. This
integration forms a comprehensive, necessary, consistent,
and perfect monistic scheme of existence (Poland 1915,
624-627). There is also conflict in the reality of the
universe, but in a broader sense. This conflict is natural
and necessary. Thus, in interaction each object (thing)
strives to decrease the influence of the opposite object
(another thing) while amplifying its own influence. It is
necessary to keep in mind that the concepts of "object" or
"participant of interaction" are not always identical.
However, both are considered passive and neutral in this
context.

The subject (a person), as an "active party" (interested
party), is capable of creating a conflict situation and
influencing the course of the conflict in accordance with
his/her interests in society. Thus, a person influences the
outside world consciously, thoughtfully, entering into
interaction with other people only when it is necessary for
him/her, based on the situation. Often the absence of any
interaction becomes a necessity for this person. P. Carus
emphasizes that necessity is neither a being, creature,
individual, person, nor anything concrete. It is not a
'somebody' existing in a specific space or eternal in the
sense of having a prolonged temporal existence.
Necessity is a factor, a norm, and a regulative principle. It
is supertemporal and superspatial. It possesses all the
qualities which philosophical thought has attributed to
God. It is the creator, for it is the formative principle of the
world. It is the ruler and Lord of the universe, for it is the
law, the totality of all natural laws, physical, psychical and
moral. It is omnipresent; it is eternal; it is unfailing; it is the
standard of both truth and error, right and wrong. This
conception of God is not personal, but superpersonal. It is
the condition under and through which, in the course of
evolution, the rational, i. e., human personality is
produced. The antinomies of I. Kant have done their
service. Religious people became convinced that the
ideas of God, freedom and immortality had become
untenable in the modern interpretation of dogmatic
Christianity. And yet they felt that they contained great
truths which could not be dispensed with. Thus, Kant's
idea that these concepts were transcendent and beyond
human understanding offered a welcome perspective.
This view, suggesting that such truths were deeper than
human comprehension, found a seemingly rational
foundation in the theory of the four antinomies (Carus
1915, 627-632). As far as the person is concerned, the
perfection of God's law is reflected in the fact that strict
observance of its requirements guarantees the maximum
moral benefit to the doer. However, the essence of faith is
the antinomianism of moral choice (good or evil). At the
same time, the perfection of God's law is expressed in the
consistency of all its provisions among themselves, in the
absence of internal contradictions.

Discussion

Previous epochs, if we mention their moral heritage,
contained in their ontological basis natural antinomic pairs,
allowing us to consider the entire depth of human nature as
an integral part of social life, which is the catharsis of
society. These pairs include the conflict between being and
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non-being; soul and body; mind and spirit; good and evil;
love and hate; and war and peace. Within these antinomian
conflicts, there is a release of emotions, a resolution of
internal contradictions, and a process of moral elevation.

The modern digital age is the embodiment of everything
artificial, while antinomy, as we have already pointed out
above, is "embedded” in the nature of the universe and in
the spiritual construction of the human being. Th.
A. Laughlin has shown that the social matrix breaks down
with the discovery and codification of a brand new
sensorium of bodily ups and downs characteristic of
historical experience (Laughlin 2019, 161-177). That is, the
social body, as an artificial entity, still gravitates towards the
natural universal canons of goodness, justice, and balance.
In this way it can constructively develop.

The new reading of reality as cyberreality and society as
a digital matrix gives rise to new antinomic pairs: the conflict
between the universe and the multiverse; reality and the
virtual; humans and robots.

We try to define a new state of society: firstly, virtuum is
the sum of all possible alternative worlds that human
imagination creates. The virtuum is a combination of natural
experience (direct and mediated) and various extra-
experiential states. Secondly, virtuum is society as an ontic-
ontological environment created by a human being, who
constructs deep or ersatz meanings. It is a simulacrum
environment, a spiritual-transcendental world. Thirdly,
virtuum is both "reality" and "imaginary reality”, a rational-
irrational construct. Fourth, the new model of society as a
social vituum implies the expansion of human knowledge
and communication; improvement of human health and
physical abilities; increase in the effectiveness of collective
activity; modernization of national security instruments; and
union of science and education. Fifth, virtuum is a new state
of social ontos that begins to exist in technological and
innovative contexts (Julia Kharchenko 2023, 18-23). Here
we could find the antinomy "natural — artificial”, which earlier
appealed to the dialog of nature and art, but the plastic
body of the robot and the shapeless web of wires become
dominant and exclude the metaphysical and ontological
value of such an antinomy.

Spiritual virtuum is an idea, fantasy, the natural
language of culture and art. Computer virtuum is a machine
body, a program, an artificial language as a set of codes
and their combinations. We think that spiritual virtuum
arises in the process of copying real objects or events by a
person and turning them into attributes of art, or into virtual
simulacra using a computer. The connection between the
Finite and the Infinite in the spiritual virtuum is of a twofold
nature: firstly, any finite virtual object is not connected with
an infinite variety of other possible virtual objects "outside
itself", it is invariant, hard-coded; secondly, the infinite
represents the variability of various characteristics of virtual
objects, or images of possible virtual realities through
fantasy and imagination. Consequently, when modeling
any virtual object, the unity of the Finite and the Infinite are
not found, however, this unity is conditional (Julia
Kharchenko 2022, 30-36). The finite — infinite antinomy is
also unable to exist in the virtual world, because everything
is finite there. As long as the computer's power system is
connected, simulacrum reality exists. Infinite reincarnations
of the virtuum, as we have already emphasized, are related
to the subject's fantasy and they are possible only if the
person is present in the network.

The social matrix is transforming at an inevitable speed
due to the often uncontrolled flow of information, and the
content used does not always correlate with legal norms
and codes. S. Kharchenko states that the foundations of
legal discourse are inevitably transformed, developed,
violated, taking into account the peculiariies of social
development. This is reflected most expressively in the
language of law. An essential feature of bifurcation
processes in the field of law and legal institutions is that the
variety of legal systems (effective and ineffective) leading to
an increase in the variability of the directions of their
development. In this state of legal systems, the legal choice
is implemented as a gradual formalization and
consolidation of a new order. The reformatting of the legal
system is due to the infinitely complex combination of the
influence of the subjects of law on it and the quality of their
legal actions. lllegal actions can accelerate the emergence
of cascades of bifurcations, which will negatively affect the
balance of legal systems (Serhii Kharchenko & Julia
Kharchenko 2021, 36-40). New antinomian oppositions
effective and ineffective legal systems, legal and non-legal
actions, which are enshrined as semantic antinomies in
legal discourse, emerge.

O. Sidorkina also draws attention to the semantic
meaning of antinomies. In her opinion, the modern stage of
development of the socio-communicative sphere is
characterized by an active change in the role and
significance of its linguistic context as the main means of
communication. In this regard, the relevance of forming a
complimentary model of linguistic-communicative social ties
(with the properties of stability and harmony), which would
provide further constructive development of the entire
cultural-semantic system of socially significant information
transmission, has increased (CigopkiHa 2023, 37-42). In
the topology of a society, participants and actors can
continuously change their statuses. It is also necessary to
distinguish between direct and indirect participants of social
action. That is, society is inherently filled with antinomies.
However, on the one hand, actors represent certain forces
pursuing their personal interests in the assumed or real
process of interaction. At the same time, their
communication is rather a continuous deconstruction, since
everyone's opinion at the level of communication or
defending personal truth is always more important under
certain established rules of social life (for example, if its
dominant features are individualism, radical competition,
active and irreconcilable struggle for position or status).

On the other hand, antinomy appeals to a deep
reflection on events, to truth by reconstructing the past and
critically analyzing the current reality to effectively assess
the prospects for future life. M. Predeina confirms our
position by saying that the concept of antinomy is
actualized in our current time, and antinomies themselves
exist in life (and only then in "pure reason"). Antinomy
combines the negative and the positive (MpeaeiHa 2018,
76-79). The author talks about the need to reconstruct the
antinomy. In her opinion, it is time to summarize the
intermediate results. Antinomy is described as a fluid
contradiction, existing in a state of "is and is not," "here and
not here." The term "antinomy" emphasizes the equality of
the parties, indicates that the parties transcend, limit,
mutually condition each other, support the existence of the
phenomenon of something as a given something (and not
other). Antinomy does not imply “withdrawal." If
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"withdrawal" occurs, then we have called antinomy the
thesis and antithesis of Hegel's triad. Antinomy exists, so,
having passed into theory, it serves as a means of
describing reality (Mpegmeina 2018, 76-79). The
reconstruction of the antinomy reveals its key idea that by
maintaining balance in the surrounding world, a person
gains freedom. However, there is no absolute freedom in
the literal sense of the word, everything happens according
to the laws of causality or according to the rules of social life
established by other people.

The value of this Kantian antinomy lies in the fact that,
as noted by Yu. Brodetska, freedom is the responsibility of
life, which implies finding, revealing one's own uniqueness,
and value in the space of relations with similarly unique
Others. This spiritual phenomenon reveals its potential in
the desire to love, to cognize the reality that surrounds a
person. In other words, freedom is an aspiration to
cognition, unity, belonging, i.e. co-existence. As a vital,
productive state of a person, freedom is always oriented to
the preservation of social ties, belonging to the world, and,
therefore, forms in the consciousness of an individual a
value model of harmonious relations with others,
awareness of the need for unity in human life. And this
does not mean his unfreedom. It is in the realization of the
value of harmonious social relations, connections, that real
freedom is found (Bpogeupka 2016, 214-221). Thus,
harmonious interaction is possible only if the quality of
social relations is changed and improved.

Conclusions

Antinomy is the primary source of interaction. When
used unilaterally, deconstruction is an instrument of
confronting conventionality, society's dependence on
the norms of language, way of thinking, life principles,
established interests, the desire to provide a family and
have children, traditional moral intentions. As a
consequence, the natural metaphysical basis of the
state is undermined. The antinomies-oppositions:
"cause — effect”, " truth — false", "sanity — madness”,
"man — woman", " war-peace", "logicality — alogicality",
"rationality — irrationality”, "soul — body", "good — evil",
"presence — absence", "decency —lowliness", "beauty —
ugliness” lose their meaning and become unnecessary.

Metaphysical antinomy promotes balance, stability.
Although antinomy involves polarities, it allows each of
them to be encompassed separately and treated as a
separate dimension. When interacting, they generate a
topology of spiritual meanings and physical space —
time forms, for example, nature — society, life — death,
body — soul, and reality — virtuality.

Symmetry in the structure of a social matrix is
possible if hierarchy, canon, rules, laws are introduced,
which ensures its stability and viability. The stability of
a material structure is also ensured when it adheres to
specific  geometrical antinomies and  spatial
parameters, such as "top — bottom," "left side — right
side," and "straight — curve," described here in a purely
schematic manner.

In our opinion, the use of the deconstruction
principle is effective if we take into account the
ontological value of the categories "reason”, "sense",
"rationality”, which pass into their antinomian opposite
"madness”, "nonsense", “irrationality". They are also
inherent to being, equal and essentially complement
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our understanding of being in its true metaphysical
hypostasis.

As we have shown earlier, it is not possible to
deconstruct the social matrix in the literal sense of the
word, because it destroys the hierarchical oppositions-
antinomies on which it is based. Such deconstruction
would devalue all possible variations of interaction.

The deconstructionist strategy is itself antinomian,
as it involves the superimposition of two opposing
processes — the process of constructing the image of
the social matrix (narrative) and the process of its
transformation (reading). This can be perceived as an
element of creative interaction — initial reading and
reproduction.
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NPUHUMNKN B3AEMOAII B TONONOr i AHTUHOMIWA (OHTONOMYHA OEKOHCTPYKLISI COLIANBHOI MATPULII)

Bcryn. Posrnagaetbca npobnema B3aeMOfii SK knoyoBe NMUTaHHS Npo 6yTTs. PeHoMeH B3aEMOAIi onmcye KOHirypadito couianbHoi
MaTpuui B i AuHamili, dikcye 6e3nepepBHY MIHNUBICTb AiCHOCTI, akTyanidye HeobxigHiCTb MiaTpuMaHHs GanaHcy B mpupogi, a
TakoX 36epexeHHs rapMOHIHOro AyaniaMy TiNecHWX i AYXOBHMX KOHCTPYKTIB NoauHW. B3aemopito BM3HAYEHO SIK aHTUHOMIYHY
ono3uuito, SKy MOXHa posrmsgatu 3 nornsgy cumeTpii Ta acumetpii. CumeTpia Bigobpaxae HasBHWA Yy Npupodi MOPSAOK,

NPOMOPUIAHICTE | CRAIBMIPHICTE MK enemeHTamu

Byab-sikoi

cuctemn abo ob'ekta npupoan. AcumeTpis  Bigobpaxae

po3ynopsAKyBaHHSA cucTeMu, nopyLleHHs pisHoBarn. MeTa i 3aBgaHHA. OCHOBHOIO METOI LibOro AOCHIAXEHHS € KoHUenTyanisauis
deHoMeHy B3aemogii B TOMOMOrii aHTMHOMIN, a KMYOBUM 3aBOAHHAM cTania OHTOSOrYHa AEKOHCTPYKLIA couianbHOI MaTpuui 3a
YMOBM BMNAMBY aHTUHOMIT Ha npouec B3aemogii. MeTogonoria gocnimxeHHA. ®eHOMeH B3aemogii po3rnsHyTo Yy inocodCbKo-
MeTOA0NOrYHOMY, OHTOMOMYHOMY Ta MeTadi3MYHOMY acnekTax 4eKOHCTPYKLiT MpK aHanidi aHTMHOMIYHMX XapakTepuUCTUK B3aEMOil.
MiaTBepmxeHo, Wwo dinocodis AeKOHCTPYKLII DopMye iHTenekTyanbHy NpakTWKy, 34aTHy TBOPYO BiATBOPOBaTW AOBINbHI couianbHi
nii Ha piBHIi BepbanbHux i HeBepbanbHUX 3HakiB i 3acobiB KOoMyHikaLUii, Wo nepenatoTb Byab-akuii ceHc. MNpUHUMN OAEKOHCTPYKLii
BMKOPUCTOBYETLCSI TakoX Yy KiGeprnpocTopi Sik iHCTPYMEHT OHOBIEHHSI KOMM'IOTEPHMX cucTeM i MoB. Pe3ynbTaTtu gocnigXeHHs.
Moka3aHo, WO aHTUHOMIA MOXe NepexoauTn B CTaH KOHMMiKTy. Y peanbHoCTi BcecBiTy KOHnikT € npupogHum i HeobxigHum. TMig


https://seanewdim.com/
http://nbuv.gov.ua/
https://doi.org/10.18372/

Dinocois

23

yac B3aemofii KokeH 06'ekT (piy) nparHe 3HW3UTU BNNMB NPOTUNEXHOro ob'ekta (iHWOT pevi) i nigBuWMTN BRnacHuin Bnnue. pu
LbOMY MOHATTSI «06'eKT» abo «y4aCHMK B3aEMOAIi» He 3aBXaW € TOTOXHUMM, MPOTE BOHW - MACKBHI 1 HeiTpanbHi. Cy6'ekT (NtoguHa)
SIK «aKTMBHa CTOpPOHa» (3auikaBrneHa CTOpoHa), CTBOPIOE KOHMMIKTHY CMTyaluito i BNnnBae Ha nepebir KoHMiKTy BiANOBIAHO A0 CBOIX
iHTepeciB ycBigomneHo, npogymaHoO, BCTynawuu Yy B3aEMOAi0 3 iHWMMMW NoAbMW, TiNbKM KOMW Le HeobXigHO oMy camomy.
O6roBopeHHA. BusBNEeHO aHTMHOMIIO «MPUPOAHE-LUTYYHE», L0 paHille anentoBana o Aianory npupoauM Ta MUCTELTBa, MpoTte
3'cyBarnocs, Wo MoBa KibepHeTUKN cTae [OMIHAHTHOI Ta YHEMOXIMBME MeTadi3nyHy N OHTOMOrYHY LiHHICTb Takoi aHTUHOMI.
[lyxoBHWI BipTYYM iHTEpNpeToBaHnn K haHTasisa, NpupoaHa MoBa KynbTypu Ta MucTeuTsa. Komn'toTepHui BipTyyM npeacTaBneHui
AIK TiNO MaluMHW, Mporpama, LWTy4yHa MOBa sIK CYKYMHICTb KOAIB Ta ixHiX kombGiHauii. BUCHOBKMW. AHTMHOMIS € nepLioaXepenom
B3aemMogji. MeTtadisnyHa aHTMHOMISA cnpusie NigTpMMaHHIo 6anaHcy, cTikocTi. Monpu Te, WO aHTUHOMIS MICTUTb NOMNSAPHOCTI, Le Aae
3MOry OXOMWUTU KOXHY 3 HUX OKPEMO, a TaKoX po3rnsgatn sik okpemuii BuMmip. lMpu B3aemogii, BOHM NOPOOXKYyOTb TOMOIOri0

AYXOBHUX CEHCIB i i3NYHMX NPOCTOPOBO-4aCOBUX (HOPM.

Knroyoei cnoea: e3aemodii, aHmuHoOMIs1, coujiarnibHa Mampuus, monosozis couiymy, OeKOHCMPYKUis.
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J1.0. lWawkoBa

HAYKOBA KOMYHIKAL|ISl B CKITAQHMUX COLUIATIbHUX KOHTEKCTAX: NMIAXOAU COUIANBLHOI ®INOCO®Ii
HAYKU TA COLIIATNIbHOI ENMICTEMONOrT

KuiBcbkuii HauioHanbHU yHiBepcuTeT iMeHi Tapaca LesyeHka
ORCID ID: 0000-0002-2054-0405

AHomauyis. Y cmammi 0ocrioxyrombCsi npouecu 3MiHU OUCYUIIiHapHOI CmpyKmypu Hayku ma rogsopom 00 MpKOUCYUrITIHaPHOT i
mpaHcOucyurniHapHoi memodonoeii. Y KoOHmeKcmi ocmaHHbo20 0cobriugocmi HayKo8oi KOMYHiKauii penpe3eHmosaHo 8 Mexax
nioxodie coujanbHOI ¢hinocoghii Hayku i couianbHoI enicmemoriogii. [JocniOHuubka ysaza CchoKyco8aHa Ha 8usierieHHi G0muYHOCMi

MemodoriogiyHUX ma ericmeMiyHUX PaKkmuK HayKogoi KOMYyHIKauil.
memoro

pieHocmilHepieHocmi,  3200ulHe3200u,  doeipulHedosipu 3

Haeedeni npuknadu cumyauiti nposisy ernicmemiqHoi
8UsIBNIEHHSI  MexaHi3mie | rpouedyp  npuliHAMMs

KonekmusHuxlepyrnosux piweHs. ObrpyHmMosaHo, Wo crinbHUM y rioxodax coujarnbHoi ginocoii Hayku ma coujanbHoi ericmemoroaii
€ opieHmaujs Ha 0ocrioXeHHs1 npobriem, xapakmepHux Onsi CKadHUX coujaribHUX KOHMeKcmig, 8 SIKUX ericmemiyHi cy6'ekmu
83aemolitomb W00 BUPODBIIEHHSI KOMEKMUBHUX MPaKmuUK NputHAMmMSs y3200)K€HUX piueHb | rnodonaHHs KOMYHIKamueHOl

PO3pi3HEHOCMI.

Knio4yoBi cnoBa: HaykoBa KOMyHikaLlig,

coujanbHa dinocodis Hayku,

coujanbHa enicTeMonorisi, KOHTEKCT, [JO0Bipa,

eniCTeMIYHUI areHT, KONEKTUBHE NePEKOHaHHS, MDKAUCUMMIHAPHICTb, TPAHCANCUMMMIHAPHICTb.

BcTyn

Y KWTTi CyyacHOi MOAWHM pofb i Micue Haykm
BaXXKO nepedinbwnTn, BOAHOYAC PO3YMiHHA Takoi
poni € JOBOMi CKNagHUM NpouecoM, KU Lwe ganeko
He 3aBeplleHun. Hayka € GaraTomipHUM (HEHOMEHOM,
BaraToacnekTHUM Yy CBOEMY BW3HAYeHHi, TOMY HayKy
XapaKkTepusyloTb | AK CUCTEMY 3HaHb, i SK HayKoBy
OiSNbHICTb, | AK couianbHUM iHCTUTYT. BesnepeuyHo,
WO Hayka € Takow ranyssio [AianbHOCTi, ska
cnpsiMoBaHa Ha BMpobGneHHs | cucTtemaTusauiio
O0’EKTMBHUX 3HaHb MpPO [AIACHICTb, a KPUTU4YHE
HayKkoBe MWCIIEHHSA €, MO CyTi, 3anepevyeHHsaM Toro,

WO Ha nepwun nornsag 34aeTbCs  OYEBUAHUM.
BogHoyac, Hayka € BaxnMBuM  couUianbHUM
IHCTUTYTOM, $SIKMA He nuwe 3abe3neyye Gopmu

YHKUIOHYyBaHHA Ta BUKOPWUCTAHHSA 3HaHHA, ane W
KOMYHiKaLito BYEHUX i HAYKOBUX CMifbHOT.

Y cyyacHOMY KOHTEKCTi [[oBOJfli  iHTEHCUBHO
3MiHIOTbCSA OPMU KONEKTUBHOT OiSiNbHOCTI BYEHMX,
CTaBIeHHSA CyCninbCTBa OO0 Hayku, CTPYKTypa Hayku
SIK couianbHOro iHCTUTYTY. | Taki 3MiHW MalTb CBOI
npoekuii Ha npouecn TpaHcdopMauil HayKkoBoOi
KOMYHiKkauii. ¥ CBOW 4epry, BMHMKAE HeOOXiaHICTb
po3pobKM HOBUX (DOPM CRINKYyBaHHS SK YyCEepeauHi
HaYKOBOI CNiNbHOTU (AMcuUMnNiHApHUX i MixXagMcumnni-
HapHWX), Tak | KOMYHiKaTMBHOI B3aemofji i3
COUIOKYNbTYpHUM cepefoBuLlleM (TpaHcaucuunni-
HapHux). Y pJocnigXeHHAX i3  dinocodii Hayku
O3HayeHe akTyanisye inococbLKo-MeTOAO0MONiYHI

Ta couianbHo-enicTeMornoriyHi pednekcii npobrnemaTtuku
HayKoOBOro  CMifikyBaHHA 3 MeTOK  BUSABMEHHS
MeXaHi3MiB NogoNnaHHA KOMYHIKaTUBHOI poO3ipBaHOCTI,
PO3pPi3HEHOCTI YM BIACTOPOHEHOCTI, 3 OAHOro GOKy,
MK MPUPOOHUYHUKAMW | TyMaHiTapisMm BCepeauHi
HayKOBOI CMifbHOTK, @ 3 Apyroro 60Ky, MK HayKOBLAMM i
npeacTaBHUKaMM iHWWX LapuH LidnbHOCTI Ta MpocTo
nepeciyHMMu  NIOABMUM 3 XKUTTEBO-MPAKTUYHUMU
opieHTauissMu. MuTaHHA ocobnMBOCTEN | MOXNIMBOCTEN
HayKOBOrO CnifikyBaHHs, MeTOAOOrYHMX Ta enicTeMivHMX
MExaHiamiB i npouegyp  BUPOOMEHHS  CMiNbHMX
Yy3roaXXeHux piweHb nepebyBatoTb B LEHTpi yBaru
OaHoT po3Bigku.

[osipa [0 Haykm i HayKOBUiB Yy CYCRinbCTBI
NpPOTArom OCTaHHbLOTrO cToniTTH TpagumuinHo
3annwaeTbcs BUCOKOK. PakTUYHO, Le 3acBigyyloTb
pesynbTaTM ONUTYBAHHA MiDKHapOAHOI  KOMNaHii
Ipsos Group, NpuUcBsaYeHi BU3HaAYeHHIO MTnobanbHoro
iHaekcy posipu (Global Trustworthiness Index) po
npodecin. MpoTAromMm oCTaHHIX WeCTn pokiB, kKonu Bynu
npoBefeHi oNUTYBaHHS, BYEHi 36epiraloTb CBOI No3uuii
HaWHadinHiWMX npodpecin y cBiTi (nicna nikapis) 3
iHgekcom poBipy 57 % (Clemence 2023). Takun
BMCOKUW iHOEKC nigTBepmxye cTabinbHe coujanbHe
CXBalneHHs OOCArHeHb Hayku i QisnbHOCTI HayKOBLIB Y
CyCninbCTBi, $Ke 3acsigvye iCHyBaHHS CRifbHOrO
NnepeKkoHaHHA B TOMY, LIO HayKa Cnpusie AOCATHEHHIO
CXBaneHux CycninbCTBOM Uinen. 3asHayMmo, LWo
OOCSATHEHHS TaKOro BMCOKOrO CYCMINbHO Y3ro[aXeHoro



