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ACTIVITY OF CONSCIOUSNESS IN THE IMPLEMENTATION OF ECONOMIC PROCESSES

Introduction. An important economic aspect of the problem of the ideal is the study of the interaction of the ideal and material
components in economic processes. Moreover, this problem is not theoretical, but has a practical meaning, a substantive field of
application. The aim of the study is to substantiate the need to expand ideas about the objects of economic science by including
them in a deeper area of culture, thinking style, worldview, habits, and traditions. The task is to analyze the content of the activity of
human consciousness as a source of economic actions. Research methodology is a systemic and interdisciplinary approaches.
Research results. The economic environment includes thinking and acting people, as well as a significant number of values, goals
and norms of behavior. The economic behavior of people is always determined by a number of sociocultural factors, the main of
which are psychological, political, sociological, religious, worldview and other ideological ideas. Each system of economic relations
can be connected with different ideological ideas. They can coexist in a single economic space or, having arisen in a certain
historical sequence, exert mutual influence. Ideas are not only a passive reflection of the social environment, they have a
transformative character. The ideal component in the economic process can be defined as a historically established system of fixed
economic relations, developing forms of economic interaction. Emphasizing the projective essence of ideas in economic
consciousness, one should find out how such a feature of them as goal-setting contributes to the solution of economic problems.
Discussion. Pluralism in economic research and methodology of science is much more profitable, fruitful and perfect than monism.
It raises the level of scientific culture and the effectiveness of theoretical research. Economics is a way of looking at those
phenomena that may be studied by other social and natural sciences, so an alternative approach to the analysis of various social
and economic phenomena seems to be actual and effective. Conclusions. Today, a new globalized economy has emerged, in
many respects different from the previous one - the financial system, which has brought other principles of management. All this
required a new scientific understanding. New forms of knowledge do not have a strictly defined subject, and a specific research
methodology; they do not always rely on the old scientific traditions. But the main thing has happened: the demarcation from the old
system of knowledge, which necessarily causes the generation of new ideas in science, leads to heated discussions among
scientists, representatives of different fields of knowledge.

Keywords: ideal, economic consciousness, economic philosophy, economic entities, irrational economic behavior, deductive-rational
method.
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IDENTITY IN THE "POST-GLOBALIZATION" OF THE NEW SOCIETY AS "HOMO SPIRITUS IN UNIVERSUM
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Abstract. "Post-globalization" is presented as a new phenomenon, considered in the perspective of history, what actualized the
definition of the place and role of the individual in the new state of society. The goal of the study was the conceptualization of
the phenomenon of personality in the "post-globalization" of the new society based on epistemological and ontological
approaches. The key task of the research made it possible to verify whether "post-globalization" is one of the ways to preserve
the life of the globalized world. As a result, the "end of globalization", the world's entry into a new state under a different name,
and the impact of these processes on the individual were confirmed. Meta-ontology has shown, that personality appears as
universality in the system of "universe — society — man" relations. It was shown that the new model of society can serve as a
basis for the coming world formation. Personality is presented as the basis of a complex system. The proposed model of "Homo
Spiritus in Universum Concentus”, considering the acceleration of time, is the most optimal in the future.

Keywords: personality, post-globalization, society, globalization, person, morality.

Introduction world is as it was masked, hiding behind a screen of

Post-global societal architectonics has not yet been
fully established, but its outlines are already beginning
to emerge at various levels - civilizational, cultural,
political, economic, and, most importantly, personal-
psychological and emotional. "Post-globalization" is a
new phenomenon that needs to be considered in the
context of history, so defining the place and role of the
personality in the new state of society is extremely
relevant. "Post-globalization" has a rather negative
connotation in view of the fact that the globalized

new patterns of discourse.

There is also a certain complexity in terms of
capturing "post-globalization". On the one hand, one
could argue that it is already there as the initial new
stage of societal development and formation. On the
other hand, "post-globalization" does not seem to
exist, because the deep and structural transformation
of the world is a highly complex process "stretched
out" in time and space. In addition, globalization, at first
sight, has not yet exhausted itself as a world political-
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economic, financial, cultural project. At least that is the
case in the Western world.

It is possible to observe a gradual retooling of political
and economic systems. The causes of the various
changes are numerous risks: crises of various kinds
(natural, economic, energy, etc.); local and regional
conflicts; temporality and uncertainty in various aspects
of life (lack of housing, work, even family relations), total
digitalization and virtualization of society (substitution of
reality with "profanity").

That is, "post-globalization" as something distinct from
globalization, an opposite reality to it, is felt more at the
level of emotional expectation and intuition, as
something essentially necessary, personally meaningful,
directed towards the individual. This raises questions: Is
it possible to continue to live the old way? Do most
people want to live this way? Sociology cannot always
answer these questions because of the huge number of
respondents, but the existence of these questions
indicates the relevance of "post-globalization" as a state
of society distinct from globalization, as the coming
historical stage of world formation.

The aim of this study is to conceptualize the
phenomenon of personality in "post-globalization” of a
new society transformed into a state of "Homo Spiritus
in Universum Concentus" based on epistemological and
ontological approaches. The key tasks of the research
are devoted foremost to testing whether "post-
globalization" is one way of keeping the globalized world
alive, or whether it is the "completion of globalization",
entering a different state under another name, and its
effect on personality.

Research methods

The author uses ontological, epistemological, structural
methodological principles in this study. The modern
theory of personality is formed in the context of social
ontology. Thus, the systems of social relations and
various spheres of social life are subjective and
determined by human goal-setting activity. At the same
time, personality as an active principle, being under the
influence of any social relations, itself influences them,
changes and develops them. The basis of personality is
not only genetic, biological, physiological (structural)
features, as well as sociocultural, but to a greater extent
is a transcendent part — spirit, soul, and consciousness.

B. Vos underlines that structuralize approach
represents the relation between a model and physical
system as a relation between two mathematical
structures. However, since a physical system is prima
facie not a mathematical structure, the structuralist
approach seemingly fails to represent the fact that
science is about concrete, physical reality. The
researcher takes up the problem of lost reality and
suggests how it may be solved in a purely structuralist
manner. B. Vos starts by briefly introducing both the
structuralist approach and the problem of lost reality, and
discussing the various (non-structuralist) solutions that
have been proposed in the literature. Following this, he
decomposes the problem into the ontological mismatch
and specification problems. In response to the former,
the thinker presents a meta-scientific dissolution
argument, according to which the difference between
mathematical structures and physical systems poses no
deep obstacle to the structuralist approach. By way of
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conclusion, B. Vos argues that the meta-scientific
dissolution argument paves the way for a solution to the
specification problem as well (Vos 2022, 519).

Social epistemology conventionally distinguishes
anthropological concepts such as "person", "individual"
and "personhood", and connects different models of
reality — ontic and ontological (e.g. physics and the "pure
model’).

P. Lauer believes that contributions to the philosophy
of the social sciences have motivated ontological and
epistemological commitments using appeals to the social
sciences (naturalized social ontologies). These
arguments rely on social scientific realism about the
social sciences, the view that our social scientific
theories are approximately true. P. Lauer applies a
distinction formulated in meta-ontology between
ontologically loaded and unloaded meanings of
existential quantification to argue that there is a
pragmatic approach to naturalized social ontology that is
minimally realist (it treats existence claims as true or
false) but that is ontologically austere. He argues that the
extant arguments may be construed in terms of this
pragmatic approach. The result is an approach to social
ontology that is deflationist about naturalized social
ontology (Lauer 2022, 419).

The problem of personality is one of the most
multifaceted. Each of the sciences understands the
nature and essence of personality in its own way, and
this approach is common to all sciences: cultural studies,
religious studies, pedagogy, psychology, political
science, sociology, law, history and other social-
humanitarian sciences. These sciences interpret the
personality based only on the subject matter of their
own research. Philosophical meta-ontology studies
personality as a universality in the system of "universe —
society — man" relations. Personality is the measure of
human, the measure of his individuality and personhood.

E. Wallach considers social ontologies and epistemo-
logies as referring, at most, to present constructs. These
antirealists about the past are not, however, antirealists or
skeptics about time or chronology. They accept, among
other things, that present traces can be dated and
statements about their temporal provenances are
referring and truth-apt. The author posits that an
antirealist who accepts that at least some of the present
traces can be truth-aptly dated while holding that these
traces do not support knowledge about past events and
circumstances commits herself to a radically skeptic
stance. Otherwise, he would be diluting his position so
that it will be hardly distinguishable from realism. This
problem could be avoided if antirealists concerning the
past would extend their antirealism to estimates of the
age of present traces. Such a position, however, would
imply a very drastic form of scientific antirealism. E.
Wallach concludes that the past's inaccessibility is
insufficient to support antirealism about the past, either
as a part of moderate scientific antirealism, or as a
stand-alone position (Wallach 2022, 539).

"Post-globalization" as the present system of social
relations and the future society in the image of "Homo
Spiritus in Universum Concentus", within which the
developing personality and the inner essence of the
personality that will eternally develop, are dialectical, but
not static. In this temporal past-future dual process, a
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system of feedbacks determined by existing being will be
at work. Personality in this case is the historical type of
human being who is capable of self-reproduction and
creativity on the basis of an object-oriented goal-setting.

Research results

The personality as such is incapable of living fully in a
globalized society in which everything is "blurred" and
becomes unimportant. The personality, as a subject of
relations and conscious activity, is no longer the highest
value. The stable system of socially relevant traits that
characterize the personality as a constructive and
creative driving force in society is no longer a priority.
The concept of personality should be distinguished from
the concepts of "individual" (a single representative of
the human race) and ‘“individuality” (the totality of
features that distinguish a given individual from others).
Personality is defined as one of the key concepts of
philosophical anthropology. A personality of human
being is unique and exists not only in the material world,
but also in all possible worlds. Only a human being with
a deep spiritual personal core is able to keep harmony in
the relationship between the two worlds in which only it
is capable of existing, the "microcosm" and the
"macrocosm". The essence of the philosophical triad
"universe — society — man" is revealed in a new way in
the "new world", in which the natural world and society
are different, although not antagonistic, and preserve the
diversity of individual differences.

However, firstly, we need to understand whether "post-
globalization" is the "second breath" of globalization, one
of the ways to keep the globalized world alive, or
whether it is the "completion of globalization", entering
another state under another name. We believe that
the second option is more plausible in terms of
constructive interaction between the personality and
society, or rather the survival of the personality as such.

In view of the author of the research, society in the
foreseeable future is expected to move to the state of
"Homo Spiritus in Universum Concentus" and understood
in this form as "man, the spirit of the universe". Or, the
author of the research offers to consider this construction
even more broadly as "Homo Spiritualis in Universo
Concordiae Socialis". Then it can be interpreted as
"spiritual man in a universe of social harmony" resides.

Thus, a "post-globalized world" will in any case
different from former globalized society. There is a
reason why the issue of "post-globalization" is acute
today. There are several signs of the coming changes:
firstly, the globalized society is anti-human in principle on
systemic and structural levels; secondly, there is no (or
imaginary) freedom for diversity, but the value and
meaningful uniformity prevails; thirdly, the logic of the
historical process emerges at a certain stage in the
formation of civilization and, in this, history begins to
develop on its own, regardless of the ideology of
globalization. It is impossible to foresee how history will
behave at any given time.

It follows that "Homo Spiritus in Universum
Concentus" can serve as the basis, the inspiration for
the coming historical stage of world formation, for the
current and further planetary transformation. This will
be the only opportunity for: self-reproduction of
personality and creativity; reproduction of the deep

archetypes of ethno-cultural and religious diversity in
social relations; preservation of the natural programs
conditioned by the biological features of the human
being.

A. Kretzschmar and others seem to confirm the author’s
idea that the other substantially related character
strengths are assigned to humanity (kindness and social
intelligence), justice (teamwork, fairness, and leadership),
temperance (forgiveness and humility) and transcendence
(appreciation of beauty, gratitude, and spirituality). This
finding suggests that the personality-intelligence
relations extend to diverse character strengths, and
not that only specific character strengths assigned to
the virtue of wisdom and knowledge are associated
with fluid intelligence (Kretzschmar et al. 2022).
Spiritual concentration, to which all precepts of the
spiritual life call, can be ambivalent in its results. It
gives spiritual strength and independence from the
tormenting multiplicity. The post-global world is also
shaped by the fact that there is a kind of protest
against globality because it also provides for
boundaries. The personality itself as a phenomenon
has a dual, often contradictory nature.

Personality or "persona” indicates the fact that it is not
just a natural organism, but manifests itself in its human
spiritual quality. Everything that has to do with it is
personal, private. The natural state of the personality is a
dualistic being, accommodating body and soul, the
rational and the irrational, the conscious and the
unconscious, the light and the dark, the good and the
evil. J. Fichte calls this thesis and antithesis of the inner-
self and the outer-self, the opposition of the self to being
(Fichte 1801). He also points to the dualism between the
self and the non-self (Fichte 1846). The constructive
component of personality depends on the quality of the
social system, its moral guidelines, and the aspiration for
"Homo Spiritus in Universum Concentus". Otherwise, the
personality will be presented not as a "mask" or "acting",
which is natural for a person to choose a social role, a
profession, but as a "guise" that hides his dark nature.

"Post-globalization" reveals negative trends in politics,
economics, culture, medicine, everyday life, and the
virtual sphere. The period of the Covid-19 pandemic has
shown the increasing role of many states, national
regional entities that protest against globalization, as
most of the globalised world community with weak
economies have not coped with the crisis, have not
received quality skilled care. The result has been that
everyone survives singly and medicine is not affordable
in the XXI century.

In the post-global world, the existence period of any
ideas and objects is short-lived. The new foundations
cannot compete with the old traditions, the principles,
the proportions, the foundations, which remain
resilient and indestructible. But they only appear to be
traditions, and their meaning has been changed.

The architectonics of the "digital virtual world" is also
not conducive to the effective life of the personality in
the "Homo Spiritus in Universum Concentus" model.
In the virtual world, time is different, accelerated,
compressed, so there is no time to think, to comprehend,
and so being does not exist at all. A person is withdrawn,
localized, isolated in own imaginary world, living an
unreal life, and its pictures in social networks contain no
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personality traits. Digital architects create meta-
universes, meta-cities, meta-homes for every taste.

The "Homo Spiritus in Universum Concentus" model, on
the other hand, assesses the personality primarily in terms
of its spiritual manifestations. Of course, social and
physiological markers are also taken into account.
Furthermore, the personality also represents itself in its
activities, its civic positioning, its political attitudes and its
free will. Its open position directly determines the quality of
various social phenomena and processes.

Personality is also the bearer of general social
characteristics, which are a reflection of his specific
characteristics: this includes communication, speech,
culture of behavior, intelligence. Moreover, there are
mental traits that determine the spiritual values of a
people, formed historically and closely linked to its social
essence. In this case, personality can be not only
something individual, but also a collective phenomenon.

Every personality is unique because it has its own
views, opinions and judgments, which will always
contain its own unique 'inner self', expressed through
the 'outer self. Personality is the holder of social
uniqueness and distinctiveness: it has its own ideals
and habits, social functions and certain abilities,
specific skills and knowledge, a selective circle of
communication, a unique set of professional qualities,
and its own assessment of what is happening in the
world and its own perspective on it. Personality is a
measure of a person's individuality.

Discussion

The personality is also presented as the basis of a
complex system of social relations according to a
multitude of social spheres, system-forming institutions.
The personality is an active social actor who can change
the environment. The depersonalization of nature and
utilitarian approach to nature and to the human being can
generate ecological rhizomes.

L. Drotianko emphasizes that in the context of
understanding and overcoming the ecological crisis,
caused by uncontrolled actions of society in the
natural environment in the XXI century, philosophical
understanding of the transformation of human nature,
that is, the person himself as a biosocial being in the
system "human-nature” in the historical development of
society, becomes extremely important. In the process of
searching for and using more and more new natural
materials and types of energy, there are biological
changes in the most of human beings. As a biological
being, human began to react differently to the
geomagnetic state of the Earth, activity of the Sun, force
of wind and World Ocean (OpoTtaHko 2022, 6). In today's
globalized world, under dictatorship of the minority and the
domination of the subjugated majority, it is unlikely that an
opinion of the personality will have a valued expression.
However, in an individual case, the personality does
demonstrate a personal stance that corresponds to his
understanding of reality as crisis-ridden and unstable.

E. Gerasimova fairly argues that the process of
formation of life strategies of globalized society becomes
a kind of independent branch of worldview research, and
the sphere of economic relations is formed and developed
according to certain rules in each nation, starting from the
influence of the geographical factor and ending with native
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eschatological ideas. In its turn, philosophical science
theoretically solves universal problems of being through
the prism of national approaches, and thus directly
provides a universal connection of economic science with
knowledge in general. It is necessary to notice that all
nations, in spite of their peculiarity, naturally pass such a
historical way, where they face the same or similar
problems, which are actual for all people without
exception. But there is no philosophy of economic and
economic relations common to all nations ('epacumoBa
2021, 8). Therefore, the collective-personal in different
cultures should have a reciprocal influence on each of
them according to their individual characteristics and
traditions, values, intellectual resources and experiences.

Yu. Kharchenko, S. Kharchenko draw attention to
bifurcation tendencies that arise in such a period of
development of the international legal system or a separate
national legal system, when the previous stable, linear, and
predictable path of development of these systems becomes
impossible. At a certain critical moment, the instability of
global legal institutions grows, as a result the entire system
of international law is rebuilt and follows one of the possible
paths of further development, and that is, a certain phase
transition occurs (Xapyenko HO., XapueHko C. 2021, 36).
The period of societal transition from "post-globalization" to
the state of "Homo Spiritus in Universum Concentus" can
therefore be called a bifurcational moment in history.

L. Kotlova also points out that human life today is too
contradictory: on the one hand, there is an actualization of
spiritual and moral values in the manifestation of planetary
thinking, globalization, recognition of the need for peace,
stability, humane relations, tolerance, unity, mutual
understanding, professional competence, responsibility
ethics, and, on the other hand, the socio-political and
economic situation provokes such immoral phenomena
as conscious deception for profit, misinformation in the
media, etc. The problem of honesty, morality in general,
moral consciousness and self-awareness has its roots in
Antiquity. Already in the primitive communal system,
people tried to build their relations on the basis of a
peculiar idea of justice, on the basis of conscience and
honesty. The struggle between good and evil has been
present throughout history. This theme is reflected in the
Bible, and subsequently much attention has been paid to
it by thinkers of all times and peoples (Kotrnosa 2019).
Personality encompasses all being as a unity; it is not
identical in its pure form with nature and the social
environment. In the society "Homo Spiritus in Universum
Concentus", which is being formed, the personality is
regarded as a special and unchanging spiritual entity, a
"supreme psychic being". In psychoanalysis, for example,
as well as in "harmonic psychology", personality is treated
as a totality of irrational unconscious drives. And in the
paradigm of behavioral psychology the problem of
personality did not exist at all, as it had no place in the
mechanical stimulus-response scheme. In theology,
personality is represented as the divine self of the soul.

Conclusions

Personality, therefore, is understood as a moral and
ethical phenomenon. It constitutes the basis and unity of
goal orientations, intensely and harmoniously directed
towards other personalities, which in turn constructively
influence the personality itself. Such unity, however, can
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form in an almost ideal social environment. The author of
the research has proposed a "Homo Spiritus in Universum
Concentus" model of sociality, which is just beginning to
take shape, although the time frame may be uncertain.
However, in view of accelerating time, we will be able to
observe the outlines of such a model.

Every personality (in the metaphorical sense of the word
"face" or "countenance") is, in turn, dual. It exists as a dyad
of the 'inner self (the centre of the self or soul) and the
'outer self (the core of society). The multitude of social roles
gives rise to the illusion of a "split personality", but the free,
constructive, creative nature of the personality is revealed in
the supreme art of acting. At the same time, "split
personality” is not destructive. In a harmonious and fair
society of "Homo Spiritus in Universum Concentus" a
personality may not only enjoy a social role acquired upon
entering the profession if it has chosen its occupation
correctly. But society can help a personality by correctly
directing the professional choice according to one's abilities
and talents. The main condition is free choice and equality
for all individuals.

There are functions that reflect a person's professional
activities, as well as those that are conditioned by the
abiltes and needs. A person, involved in society
throughout life in family, school, university, company,
enterprise, and so on, at each stage of life plays a certain
social role. The way people behave changes according to
their position and status in society. The personality is
presented, therefore, as a role substratum of a particular
social institution with its inherently different functional
attitudes.
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OCOBUCTICTb Y «MOCTIrNMOBAJIbHOCTI» HOBOIO COUIYMY AK «HOMO SPIRITUS IN UNIVERSUM CONCENTUS»:
EMICTEMONOIMYHUA TA OHTONOTYHWUIA MIAXOOU

Betyn. lNoctrnobanbHa apxiTekToHika couiymy He BubygyBanaca Ao KiHusA, ane ii obpucu npornsgarTb Ha uMBinisauiiHomy,
KynbTYpPHOMY, NOMITU4HOMY, EKOHOMIYHOMY, @ TaKoXX 0COBUCTICHO-NCUXONOriYHOMY Ta eMoLiiHOMY piBHsIX. MeTolo AocniaxeHHs cTana
KOHUenTyanisauis ¢eHomeHa 0CoBUCTOCTi B «MOCT rnobanbHOCTi» HOBOrO COLiyMy, WO TPaHCAOPMYETLCA Yy cTaH «Homo Spiritus in
Universum Concentus». KnroyoBe 3aBAaHHs AOCNiMXEHHS Nonsrae y 34ifiCHEHHI NepeBipku TOro, Yu € «NocTrnobanbHiCTb» OAHUM 3i
cnocobiB 36epexeHHst XUTTS rnobanizoBaHoro cBiTy. BukopuctaHo Taki MeToAoNoriYHi NPUHLMAKN: OHTOMOTYHWIA, enicTEMONONYHUNA.
Pe3ynbTatu gocnigxkeHHA. «[loctrnobanbHiCTby NpeacTaBneHo SK HOBE siBULLE, LIO M akTyanidyBano BU3HAYEHHS Micusa Ta poni
ocobucToCTi B HOBOMY CTaHi couiymy. BuaHayeHo, wo «noctrrnobanbHiCTb» Mae pajlle HeraTuBHY KOHOTaUilo 3 ornsgy Ha Te, Lo
rno6anizoBaHuii CBIT MackyeTbCsl B HOBUX 3paskax Auckypcy. MiaTBepaxeHo, Lo cy4acHa Teopist 0coBUCToCTi POpMYETbCSH B KOHTEKCTI
oHTOnorii couiymy. NokasaHo, wo 6a3nmcom 0COBUCTOCTI € He TifbKM reHeTuyHi, GionoriyHi, gisionoriyni (CTpyKTypHi) 0ocobnmneocTi,
couiyMm i kynbTypa, ane 1 GinblOK MipoK TpaHCLeHAeHTHa ii YacTuHa — Ayx, Aywa, cigomicte. CoujanbHa enicTeMornoris yMOBHO
PO3MEXOBYE aHTPOMOSIONYHI MOHATTS «MIOAMHAY», «IHAMBIAYYMY», «iHOMBIAYanbHICTb», a TakoX 3'eQHye pi3Hi Mofdeni peanbHocTen —
OHTUYHY Ta OHTONOriYHy (isMky Ta «4ncTty Mopernby»). dinocodcbka MeTaoHTONOriA Mnokasana, WO OCOoOUCTICTb MocTae
yHiBEepcarnbHICTI0, BCce3ararnbHIiCTIO Y CUCTEMI BiHOCUH «YHIBEPCYM — COLiyM — ntoanHax». [igTBepaxeHo, LWo 3anpornoHoBaHa aBToOpoOM
mogenb «Homo Spiritus in Universum Concentus» moxe cnyrysaTu NigrpyHTaM AN NpMMaeLHbLOoro iCTopuyHoro etany dpopmyBaHHs
CBiTY, B SIKOMYy MOXIIMBE: CaMOBIOAPOAXEHHS 0CcOBUCTOCTI, ii TBOPYOCTI; BIATBOPEHHS FMUOMHHUX apXeTumniB €THOKYNbTYpPHOro Ta
penirinHoro PisHOMaHITTS y CyCniNbHUX BiQHOCUHAX; 306epeXeHHst NPMPOAHUX Mporpam, 3yMoBreHnx GionoriyHmummu ocobnmnBocTsmu
nognHn. O6roBopeHHsi. OcobUCTiCTb MogaHo SK akTUBHO Ai4YMii couianbHui CyG'eKkT, SIKM MOXe 3MIHWTW cepefoBulle CBOro
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iCHyBaHHA. 3HEOCO6NEHHS NpMpoawn, YTUMITapHUIA Nigxia 40 NpUpoau Ta A0 NOAVMHW NOPOOAXKYTb pru3omMu. 3po61eHO BUCHOBKM, LLO
0COBUCTICTb — e MopanbHO-eTUYHUI (PEHOMEH, SIKUI MpeAcTaBleHU siKk €OHICTb UinlenoknagaHb, iHTeHUIOHaNbHO Ta rapMOHIMHO
CNpsIMOBaHMX Ha iHLWi 0COBUCTOCTI, sKi, CBOEID Yepror, KOHCTPYKTUBHO BNMBaKOTb Ha Hel camy. Taka egHicTb Moxe cdopmyBaTUCs B
Maixe igeanbHOMY colianbHOMy cepefoBuLli. TOMy 3anponoHoBaHa mogenb couiymy «Homo Spiritus in Universum Concentus»,

3Bakalo4u Ha npuBMaLLIEHHA Hacy, Yy MaVI6yTHbOMy € onTuMarbHOR.

Knro4dosi cniosa: ocobucmicms, nocmenobarnsHicms, couiym, arnobanisayis, mroouHa, Moparsb.
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BMNJINB HE®OPMAJIbHOI KOMYHIKALII HA PO3BUTOK NMPOEKTHOIO MUCNEHHA
B KOHTEKCTI POBOTU HALl COLIANTIbHUAM NMPOEKTOM
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AHomauis. Cmamms ripucesHeHa rnomeHujany HeghopmarbHOi KOMyHiKauii 0151 poO38UMKY MPOEKMHOZ0 MUCIIEHHS 5K ¢hopMu
sunepedxeHHs1 couianbHoi diticHocmi. AkmyanbHicmb memu 0ocnidxeHHs1 0bymosreHa HeobXiOHICM0 MowWyKy HO8UX
KOMYHiKamugHUX mexHoJsoeill Ons MpoekmueHO-iHHO8ayiliHOi OisfibHOCMIi opaaHi3auyii 8 CoUioKynbmypHUX ymMogax, W0
3miHoombcs. [TpoekmHe MUCIeHHs] 3aeX0u CrpsiIMO8aHe Ha BUSIB/IEHHSI MO20 WO Moxe | mae 6ymu 8 malbymHbomy.
lNepcnekmusHo-opieHmauitiHa ma HopmMyeasibHa CKadosi MPOEKMHO20 MUCMEHHS Maromb nepebysamu y OianekmuyHil
€0HOCMI, YHUKalo4U nepemeopeHHs MPOEKMY Ha ymoriito, a makoxX 3acmepieatoqu 6i0 iHWuUX KpalHowig, nog’s3aHux 3 Uozo
HadmipHoto ¢hopmanizayieto. HegopmanbHa KOMyHikauiss siKk HeEHOpMamueHi couyjanibHi 38’13KU  CMUMYITIOOMb  MOWYK
PO3KpUMMS MEopHo20 nomeHujany criepobimHukie, anpobauito HogoesedeHb i3 ModanbWUM 3aKpinaAeHHAM y hopMarsbHIl
cmpykmypi 8HacniGoK cmeopeHHs1 yMo8 camopezyrisauii 83aEMUH y KOMEKmuSI, 8 IKUX yYaCcHUKam rpocmiwe obmiHoeamucs

idesimu, OymKkamu, 3HaHHSIMU.

Knro4yoBi cnoBa: HedopmarnbHa KOMyHikaLisl, ColianbHUA NPOEKT, NPOEKTHE MUCIEHHS.

BcTyn

AKTyanbHICTb AOCHIAXEHHS 3yMOBIIEHa MPUCKOPEHHSAM
TemniB HacTyny Ta 36inblUEeHHSAM MacLUTabiB HE3BOPOTHMX
HacnigkiB AisNbHOCTI MOAWMHM 3 NPOEKTYBaHHA Ta
nepebynosu BnacHoro ByTTa. PaujoHansHe NpoekTyBaHHSA
Ta BMOYOOBYBaHHSA couianbHUMM cyb’ekTamm  BriacHOro
ByTTa nopomkye edpexT, HasBaHu A. Todbdnepom «future
shock» (Toffler 2022): couiym HE3BOPOTHO 3MiHIOETHCH,
CTaBWUTb nepepn MOAMHOK HOBI BUMOrY, MOrposn Ta
BUKITMKM. 3MiHK 3axonmoTb cdepu rocnogapcrea,
€KOHOMIKM Ta MOoniTMKW, a TakoX BMMMBaKTb Ha
dyHAaMeHTanbHi OCHOBM BIATBOPEHHSA IIOAMHU SK
COLOKYNbTYpHOI  icTOTM. £k  3a3Hayae HayKoBeLb
T. . Cyxogy0: «... HVHILIHE CYCNiNbCTBO XapakTepuay-
€TbCA 3ITKHEHHAM NPOTUNEXHMUX NPUHLMMIB: MOHOMOrI3MY
Ta pianorisaMy, €OHOCTI Ta nnopaniaMy, igeororii Ta
Tpaawuii, MidoonoriyHoro (apxaisoBaHoro) Ta NpobreMHoOro
(kpyTHYHOro) MucneHHs» (Cyxogy6 2021, 65).

Y4yacHMKM NpPOEKTIB, B3aemopfitoum Mk coboto Ta
OTOYEHHSM, MaloTb MOCTINHO aganTyBaTW TaKTUKY
BUKOHaHHS O YMOB, LLO 3MIHIOKOTLCS, LWOO sk pesynbTart
[OCArTM cTpaTteriyHoi MeTu — peanisyBaTtM MpPOEKT.
BuaHayanbHUM YMHHMKOM YCNiXy CTae NPOEKTHUI TWM
MWCIEHHS, @ TakoX YMOBM, LLO CMPUSIIOTL MOr0 PO3BUTKY,
30KpeMa KOMYyHikaLji MbK ydacHVMKamu, ockinbku B Oyab-
SAKOMY OKPemO B3ATOMY MPOEKTI HaBpsa4 Y4 MOXNVBa
CuTyaUis, KOnu y BCiX 3auikaBneHux ocib Ta y4yacHukiB
3b6iraTumeTbCa OymMKa LWWOAO AOCSATHEHHS Ta OLUiHKM
pe3ynbTaTiB. Y Uil cuTyaLji akTyanisyetbcs HeobXigHICTb Y
inocodCbKo-aHTPOMOMOMNYHOMY OCMUCIIEHHI (DEHOMEHY
NMPOEKTHOIO MWUCIIEHHS, WOro TpaHcdopmauii 3a
KOMYHIKaTUBHMX YMOB COLLianbHO-NPOEKTUBHOT AiSNbHOCTI.
MeTa gocnigkeHHsA — OCMUCNEHHS poni HedhopMarbHOro
CMiNKyBaHHA y PO3BUTKY MPOEKTHOMO MWCIEHHA B
KOHTEKCTi couianbHOro NpoeKTyBaHHS.

Ona [OoCArHeHHs MeTW [OOChimKeHHs nepeadaveHo
BUKOHAHHSI Takux 3aBAaHb:

1) po3kpuTn crneundiky NPOEKTHOTO MUCIIEHHS;

2) pocnigntn  cneundiky NPOEKTYBAHHS  coLianbHUX
00’eKTiB;

3) npoaHanisyBaTu noTteHuian HecopManbHUX BiAHOCUH
ONsl PO3BUTKY MPOEKTHOrO MWUCIEHHS Yy npoueci poboTtu
Haf couianbHMM NPOEKTOM.

MeToponoria A[OCNIMKEHHA Mae MpKOUCLMNAIHAPHWIA
xapakTep. [lybnikauii, npuceaveHi npobnematuui
OOCNiAKEeHHS, OOUINMbHO cuMcTemMaTn3yBaTu 3a Kinbkoma
rpynamu. MNepuuy rpyny yTBoprooTb nyGnikawii, npucesyeHi
Teopii KOMyHikauji. Lle knacuuHi poboTu, WO 3aknanu
OCHOBKM  BixeBiOpUCTCbKOro, iHTEpaKLioOHICTCLKOro,
€K3NCTeHUianiCTCbKoro, NepcoHanicTCbkoro nigxonis
00 KOMYHiKaLil, @ TakoX OOCHiMKEHHS, HanucaHi B Ayci
po3yMito4oi couionorii abo TEXHONOrYHOro AeTepMiHi3My
(Y. Kyni, B. CkiHHep, k. BotcoH, k. Mig, M. MakntoeH,
. Winnep, A. Wou, ®. Oexe, K. NlapcoH, ®. Bebcetep,
[. MakKyenn Ta iH.).

Opyry rpyny poGiT cknanu OOCAMKEHHS, MPUCBAYEHI
aHanisy cneumdikM cyyacHUX oprasisaudin npocTopy
couianbHOI B3aemogii. [lo TBOpiB LbOro Hanpsimy cnig,
BiJHECTM £K pPoOOTU CYTO TEOPETUYHOro nnaHy, Lo
NpeTeHayoTb HA MEeTOZONONYHY IHTepnpeTaLjito IHCTUTYTY
SIK cepefoBuLLa B3aeMoAii iHAUBIAIB, i Ti, AKi 3aBAAKK
eMnipMyHMM MaTepianam pO3KpMBalTb  acnekTu
BHYTPIiLIHbOOPraHi3auiiHux koMyHikauin (M. Bebep,
b. Mak-Kensi, Y. lNMayenn, H. Hopia, Ox. ToMncoH,
Ix. Anec Ta iH.).

[o TpeTbOoi rpynu pobiT Hanexatb nybnikawii, NpUCBAYEHi
HechopMarnbHUM KOMYyHiKaLisiM sk 0CcOBnMBOMY  coLliarnb-
HOMY (DEHOMEHY, a TaKoX pobOTH, B SKUX PO3MSOATLCS
pi3HOMaHITHI NPUKNagHi acnekTy ynpasniHHSA Hedhopmarb-
HAMW  KOMYHIKaLinHUMK  noTokamu. MoxHa  BuAginuTu
E. Mewo (BnnmB NOACLKOrO hakTopa Ha NPOAYKTUBHICTb
npaui), T. MNitepca Ta P. YotepmaHa (HedopmarnbHi



