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Abstract. The virtuum is shown as one of the dimensions of society. The conceptualization of the phenomenon of the spiritual virtuum
in the context of the interaction of the virtuum infinite in being and finite in the digital reality of the cyber-techno-sphere is the goal of this
study. The phenomenon of the virtuum is considered within the framework of socio-philosophical, ontological, and transcendental
approaches. Each virtual object is finite and discontinuous. In the spiritual virtuum the boundary is conditional and imaginary. The
position is summarized that a computer designer who is able to adapt to various life situations, in order to manage virtual reality. The
spiritual virtuum or the peculiar life of the Digital Spirit can be understood as a property of the soul, consisting in the predominance of

spiritual, moral, and intellectual interests over material ones.
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Introduction

In our previous studies, we presented the virtuum as
one of the many dimensions of society, as a spiritual
sphere that is formed at the intersection of ideas,
imagination, fantasies, and dreams, and then materializes
in its various manifestations in scientific inventions,
artifacts of culture, history, art, things. At the same time,
computer technologies should serve as amplifiers of
creative possibilities and manage technical resources for
the search for truth, and innovative scientific solutions.
However, cyberspace and the Internet only more
ostentatiously demonstrate that not art, but "artificiality” is
becoming a key maxim in modern life.

However, "artificiality" is unacceptable in art, since art
shows the beauty of natural forms, and fixes them in
eternity, enhances their spiritual context, and deepens
the value meaning. The Internet plays a key role in
politics and was originally intended to be used as a
"weapon”, which in principle excludes the freedom of
creativity. Political goals are always finite, while creativity
is infinite.

Virtual reality in the social virtuum also plays a narrowly
applied role, since it is a copy of constant reality.
Sometimes it is a play of the imagination, a constructive,
creative illusion (animated images of inconceivable
characters created in cinema and literature), and
sometimes it is a fake, a simulation, an imaginary
plausibility (conscious distortion of the truth). As much
as art and creativity are eternal, so computer virtual
reality is finite.

Thus, the virtuum, as one of the dimensions of society,
is a fixer of various moments of materialization and
embodiment of ideas (in science and technology,
literature, music, architecture, cinema, and computer
space), in comparison with which, computer virtual reality
is almost completely devoid of spirituality.

The spiritual virtuum is connected with the inner world
of a person, its intellectual activity, feelings, and
thoughts. Mythology, religion, philosophy, history,
science, and art are the supporting structures of the
spiritual virtuum, in the present, transforming into a
many-sided virtual world. The combination of cybernetics,
technology, and creativity will only enrich this world,
provided there is a spiritual principle preached by these
constructs. However, modern cybernetics often deviates

from following the principles of spirituality, which limits its
vision of the role and purpose of Artificial Intelligence.

The spiritual world as such tends to infinity to a greater
extent than nature, since we are not able to determine the
limits of the Spirit. In material nature, however, within the
limits of "conditional infinity", we continuously limit
ourselves to other infinite limits — the duration of biological
life, earthly conditions of existence, being in familiar
physics and its laws. The spiritual principle is a universal
and eternal imperative that determines the vectors of the
development of society, and provides freedom of choice,
but does not limit it.

The virtual world also reflects various manifestations
of creative freedom, but it is the manifestations of
creative energy that are synchronized with moral
aspirations and bring the effect of infinity into its digital
virtuum-sphere.

Spiritual closeness unites people most strongly in the
virtual world. This is what often attracts individuals in
the Internet community. However, this is precisely what
they are unable to obtain, since virtual reality simulates
the effect of communication and cannot exist outside of
its limits. Such narrowness makes it final.

The aim and tasks

The conceptualization of the phenomenon of the
spiritual virtuum in the context of the interaction of the
virtuum infinite in being and finite in the digital reality of
the cyber-techno-sphere is the goal of this study.

Research methods

Based on the goal, we propose to consider the
phenomenon of the virtuum within the framework of
socio-philosophical, ontological, and transcendental
approaches.

In the socio-philosophical context, the spiritual
virtuum represents itself as a high-tech intellectual
measure in the continuum of the currently existing
anthropo-techno-sphere. In our opinion, the new model
of society as a social virtuum implies the expansion of
human knowledge and communication; improvement of
human health and physical ability; increase in the
effectiveness of collective activity; modernization of
instruments ensuring national security; the union of
science and education (Kharchenko 2020, 45).

The ontological approach actualizes the connection of
the spiritual virtuum with the activity of the intellect,
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consciousness, logic, and morality. It is not reducible
only to religion, since religion is one of the ways of the
existence of spiritual life, although religious institutions
also try to apply to the processes of virtualization of
society. The spiritual virtuum, at first glance, is more
abstract, speculative, mental, academic, theoretical,
metaphysical, transcendental, non-objective, immateri-
al, incorporeal, incorporeal, platonic, and spiritual
dimension. However, at the same time, all these
abstractions can be displayed technically in digital
images that are, conditionally materialized; the main
thing is that there are skilled artists, programmers and
computer designers.

The quality of the spiritual virtuum depends on the
presence of moral principles in society, as well as their
value-semantic load. The modern cyber-techno-sphere,
in principle, ignores the significance of the deep
spiritual imperatives. V. Budanov rightly argues that in
a technogenic civilization the technology and the
techno-sphere are hypertrophied, they successfully
reproduce and enhance all the abilities of the organic
human body, and today we are witnessing a new level
of hybridization of these technologies (human-machine
systems) and even attempts to reproduce higher
intellectual functions of human (artificial intelligence). In
this regard, there are risks of degradation not only of
the human physical body, which has been happening
for a long time, but also of dehumanization,
degradation of high creative and spiritual functions of a
person. Scenarios of dehumanization and the advent of
an era of artificial intelligence are possible, and a
harmonious co-evolution of the techno-sphere and human
is also possible, in which both types of technologies will
develop. A separate most acute problem remains the
question of the co-evolution of mankind, including both the
techno-sphere and nature (Budanov 2014, 35). That is, it
can be argued that virtual reality, as an attribute of a
virtual society, does not strive for a spiritualized person in
the cyber-techno-sphere, where its creative constructive
beginning is present, and where it is presented as a
person. Otherwise, the depth of a creative personality
could be infinitely tangible as an inexhaustible set of
alternative virtual images of reality, which would only
improve the "constant reality" or actual being. On the
contrary, the virtuum exaggerates the bodily, material,
utilitarian human.

V. Budanov built temporal scales for the projection of
the development of the world on human physicality. He
considers a person as a multi-temporal being, living
simultaneously in a multitude of ontological times,
hierarchical levels, decreasing along the characteristic
scale of processes: as a "bio-cosmic body", where the
cosmological anthropic principle and helio-geo-biological
anthropology speak of the conjugation of the co-evolution
of human and our Universe, the surrounding nature; as a
"bio-social body", where the zoo-psychological founda-
tions of human nature are manifested, in the vast majority
of forms of behavioral culture and social self-organization;
as a "historical body", where the foundations of human
identity with a species, ethnos, clan, as well as collective
archetypes of the unconscious are laid; as "the body of
culture, tradition"; as "the body of activity, practice,
knowledge, skills"; as a "body of action" or habitus, styles,
skills, temperament; as a "body of consciousness-
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reaction” or psycho-kinetics, the limits of control of
reflection; as "a-temporal body inherent in eternity" or
altered states of consciousness, affects (Budanov 2014,
44). Consequently, even in its corporeality basis, a person
is presented as an infinite multiverse with a complex
transcendental superstructure.

The transcendental approach provides for the
understanding, description, and fixation of the presence
of the spiritual principle in all dimensions of society,
including the virtuum. Virtuum as a special technogenic
human community is also in its own way filled with the
Spirit in the meaning - conditionally non-material, non-
corporeal. In computer virtual reality, objects are also non-
material and non-corporeal in the generally accepted
sense, but at the same time, they are virtually corporeal
and virtually existential.

Research results

Consequently, the spiritual virtuum is one of the most
relevant and controversial phenomena analyzed by
modern philosophy, cybernetics, and virtualistics. Human,
as an integral element of the infinite space of the Universe
and finite manifestations in this space, forms an additional
environment — the virtuum, which is able to localize and
virtualize many of its ideas in a narrow computer sphere,
that is, to transform "possible" and "real" into "impossible"
and "unreal", and vice versa.

The Finite and the Infinite in the virtuum manifest
themselves in a special way, unlike in the constant reality.
In habitual existence, the "Bodily Human" is a finite being,
while the "Spiritual Human", on the contrary, is an infinite
being. And we cannot fix its "pure being" when it is outside
its body, which remains an unresolved dilemma for
science, but not for philosophy and religion.

However, in the virtuum a person can be many times
infinite as a digital projection. Moreover, its projections
can be saved, copied, transferred, changed (one can
model appearance, body configuration, avatar in a 3D
image or one can create a copy of an actor who died
and did not have time to finish his role).

The Finite in the spiritual virtuum is the last limit to
reach the goal, the final cause. The Finite characterizes
any specific object (thing, process, phenomenon, state,
property) limited in terms of technical capabilities.

Each virtual object is finite and discontinuous by
shutting down the computer, finishing reading a book,
or watching a movie. The definiteness of the Finite is
given by its boundary. It can be spatial, temporal,
guantitative and qualitative. In the spiritual virtuum, the
boundary is conditional, imaginary.

I. Kurilovich confirms that the idea of the end does not
limit the set of events, stories, but implies their totality,
integrity, completeness, the cessation of becoming in
history, and also fixes the impossible where something
else can potentially be added to this event (Kurilovich
2019, 43). The boundary separates the final object
from others and connects it with them; therefore there
is a universal connection of phenomena and processes
in a constant reality. The Finite, on the one hand, has a
relatively independent, isolated existence, and on the
other hand, it is conditioned by something else and
depends on it. In the existence of the virtuum within the
computer virtual reality, on the contrary, the final
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objects may not be interconnected at all, since they
exist within various fictional computer worlds.

In constant reality, the Finite can only be understood
as the unity of its own being with non-existence, as
their mutual transition into each other, as something
changing, transient, and non-existence cannot be fixed
as material non-existence. In the spiritual virtuum one
can construct any image of non-existence and
visualize it.

L. Drotianko warns that the development and constant
expansion of the boundaries of communication in social
information networks give many advantages to the
participants of various Internet societies. However,
researchers of these communications also warn about
existing and possible future threats that such
communications contain. One of the threats is the self-
isolation of people who spend their time mainly in the
Internet space, replacing direct human-to-human
communication with virtual communication with virtual
interlocutors. Going out into the real world, facing real and
not virtual problems, such participants of social
information networks experience confusion and are not
able to adequately respond to life's challenges. Such
threats are inherent not to one particular society, but to
most countries with a more or less developed Internet
network, where access to Internet communications is
quite free (Drotianko 2019, 18).

The Finite is connected with the definition of constant
reality as discrete. In the spiritual virtuum, it is not
always possible to find something in common between
virtual objects. The boundary of a virtual object is
always represented as its total limitation. In a constant
reality, such limitations are relative.

The Finite is defined as a vanishing moment in the
process of unplugging the computer from power, not as
a transient state of matter in perpetual change. In
computer virtual reality, the world remains unchanged.
It only changes when the program is upgraded. Changes
in the cyber-techno-sphere are not associated with the
removal of boundaries, limits, differences between
things, and, consequently, the removal of discreteness,
but with the emergence of new technical capabilities
within existing limits.

In computer virtual reality, each Finite does not go
beyond its limits, firstly, because it does not correspond,
does not interact with being (constant reality) that lies
outside its boundaries, and secondly, because it does
not turn into another Finite some time later.

Each Finite exists within its own programmed
narrowness. In this permanent closed artificial world lies
the separate, narrow nature of any Finite. That is, in the
cyber-techno-sphere, the Finite is something extremely
definite, immovable, and the process of development
occurs only depending on the external will of a computer
engineer. That is why it is precisely Finite and not
Infinite.

From the point of view of transcendental logic, the
spiritual virtuum goes beyond the cyber-techno-sphere,
the outer boundaries of the existence of spiritual things
— ideas, fantasies, which are either embodied in real
objects, or in the cyber-techno-sphere are transformed
into virtual objects, computer simulacra. Its conditional
beginning and end in time and space are separated
only by a conditional internal boundary. That is, a

qualitatively defined measure, which is immanent in the
contradictions of this measure, is impossible. We have
already noted that the spiritual virtuum has always
existed; it is not limited only by the technical
characteristics of the cyber-techno-sphere. Therefore,
in the spiritual virtuum, the production of "spiritual
things" is only conditionally limited (for example, by
fatigue, unbearable conditions, death).

The Infinite in the spiritual virtuum consists of an
infinite number of conditionally finite things (ideas,
fantasies, plans). The very nature of the Finite
presupposes the possibility of going beyond its
borders, but in real being the Finite does not exist
without the Infinite. In the cyber-techno-sphere, the
Finite just exists without the Infinite, so there is a
feeling of “crowding” in computer virtual worlds.

The presence in the real world of finite things (for
example, stars, galaxies, planets, plants, animals) and
processes testifies to the infinity of the material
Universe, therefore any of its final characteristics,
parameters, quantities included in the theory of
fundamental science cannot have absolute values.
Therefore, the theories and models of relativistic
cosmology describe only some characteristics of the
finite part of the infinite Universe. In computer virtual
reality, alternative multiverses can exist, and their
variations are endless, but they are ultimately finite,
because they do not reflect real experience, real being,
therefore, they are terribly fictitious.

In turn, the Infinite in the spiritual virtuum is almost
absolute, since it does not demonstrate the diversity of
phenomena and objects of the material world, forms
and trends of its development, but is a representation
of the Spirit and Fiction as approximations to the ideal
being. The spiritual in the virtuum can only partially
materialize in the objectively existing being of society
(in things, inventions, attributes of art, technology) or in
the cyber-techno-sphere in virtual objects (fantastic
worlds and characters).

In computer virtual reality, partly characteristics of
ideal Being take place: separation from matter;
reduction to the product of mental, creative, inventive,
fantasy activity; transformation as an attribute of a
certain "virtual being", "being of Artificial Intelligence";
approaching the middle real-imaginary state — the
virtuum.

Yu. Danilenko confirms this idea by the fact that in the
true Infinite there are two moments: the Infinite and the
Finite are becoming. Thus the Finite has disappeared
into the Infinite. Then everything turned upside down:
the Infinite became affirmative, thanks to the negation
that correlates with itself, and the Finite became the
negation of the Infinite. Since this is a negation, it
follows that the Finite is the determinateness of the
truly Infinite. The Finite, which is only a moment of the
true Infinite, is called the ideal, and the real is the truly
Infinite itself. It is the Real in a higher sense than the
real obtained by the first abstract negation. The Real is
opposed to the real, which is finite existence. Concrete
individual finite things that have come from a single
substance are ideal as moments of the truly Infinite.
And the substance itself or matter, as the truly Infinite,
is the Real. The Finite disappears into the Infinite, that
is, there is no Finite, but there is only truly Infinite or
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Being-For-ltself, since there is no other (Danilenko
2016, 250). The infinite, as having no end or unthin-
kable, can be represented in the spiritual virtuum as an
out-space-time continuum, since any boundary is super-
conditional, taking into account the influence of the
irrational and the unconscious on creativity and the
production of ideas. Imagination in the virtual world
conditionally removes consciousness, logic, and reason
as tools of cognition and turns the virtuum into an
endless imagination world. The imaginary generates a
stream of impressions where the "transfinite” (absolute
infinite totality), "infinite" (having no end), "indefinite"
(unlimited) and "incommensurable" reign.

Discussion

Consequently, the Finite and the Infinite in the
spiritual virtuum as a kind of middle continuum manifest
themselves as real-imaginary constructions produced
by Human. The discussion about the key determinants
of the spiritual virtuum requires an even more abstract
logical technique, since the question of the ontological
nature of the virtuum as the being of society is
connected not only with the definition of the role of God
as the Creator of the Universe, but also of Human as
the creator of new additional meanings of this Universe
and new living conditions.

The key determinants of the spiritual virtuum, in our
opinion, are ideas, fantasies, dreams, which are
priceless in a creative search.

Fantasies live a fuller life in the spiritual virtuum
because, as non-existent, they can literally be made to
exist. Fantasizing as a pure improvisation of any non-
existent event or situation depends on the desire and
possibilities of the individual or collective imagination.
Fantasies are the forerunner in scientific and artistic
creativity, and without fantasies, any scientific theory is
untenable. The possibilities of intellectual activity are
endless precisely thanks to fantasy. Otherwise, they
are finite.

S. Konyaev noted that it was the fantasy of the
creators of quantum mechanics, primarily Schrédinger
that made it possible to move from a "tactile” model of
describing reality to a probabilistic one or to the
possibility of a particle appearing at one or another
point in the universe. This "otherness", dissimilarity
of the quantum mechanical description still causes
controversy regarding the interpretations of the
guantum mechanical theory (Konyaev 2018, 87). In
cybernetics and mathematics, the terms "limited",
"definite"”, "finite" are used. Any definition (or limitation)
leads to the finite, while in mathematics the limited
does not always mean the finite. There are cases when
a numerical sequence appears as finite in one respect
(that is, it has a limit on the size of its members), and in
another acts as infinite (in relation to the number of
these members).

The same kind of infinity is characteristic of any
theory. Always explicitly or implicitly, there are
parameters in it, the limitation of which is associated
with taking into account other parameters of the
phenomenon that are not included in the theory. Here
imagination and fantasy play a key role. Without them,
any theory cannot, in certain respects, be extrapolated
to infinity. New ideas and designs provide, in turn, the
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removal of the previous extrapolation and provide the
next, more concrete theory, introducing new final
parameters.

S. Konyaev emphasizes that modern physics shows
absolutely amazing properties of matter at the micro
level. For example, the effect of elementary particle
tunneling, which indicates that the boundaries of the
human body, taking into account the physics of the
microcosm, can be infinitely elongated, allowing a
person to be present over a fairly long distance with the
help of quantum effects from the boundaries of the
body, visible in the usual spectral range. In addition,
guantum mechanics, as already noted, also offers a
many-world hypothesis of the surrounding world
(Konyaev 2018, 89). A one-sided mathematical
understanding of the Finite, expressing it only as a
magnitude or proportion, devoid of any contradictions,
leads to insoluble paradoxes that fill modern quantum
physics. Without imagination and fantasy, it is
impossible to express a specific quantum object, and
even more so to determine its boundaries through
formal mathematical quantities, relations. The
finiteness of mathematical models is associated with
the introduction of a finite number of finite parameters
into the mathematical theory, that is, they assume the
Finite as a starting point, and therefore the Finite
inevitably acts as a result of the formal mathematical
design of both mathematical models and computer
programs in computer virtual reality.

S. Konyaev also admitted the idea that in modern
concepts of physical reality there is the possibility of
registering events that are completely unthinkable from
the point of view of classical physics. The quantum
theory turns out to be non-local, that is, despite the
existence of the principle of relativity and the finiteness
of the interaction rate, the process of reduction of the
wave function occurs instantly. Moreover, the non-
locality of the wave function refers not only to its spatial
parameters, to which everyone is already accustomed
(particles turn out to be correlated, regardless of the
distance between them), but also to time intervals (it
turns out that there are experiments that demonstrate
the impact on the system from the future to past).
Reflections on the essence of human fantasy show that
consideration of this issue will probably require the
formalization of the concept of the boundary of a
biological system, which includes both a computer
metaphor that takes into account both the material and
program levels of human physicality (Konyaev 2018,
97). Consequently, the impossibility of taking into
account the finite size of a micro-particle in modern
guantum physics leads to infinite values of its energy.
By introducing the finite parameter "h", quantum
mechanics removed the implicit assumption of classical
mechanics about the possibility of infinite fragmentation
of the energy of physical processes. That is, quantum
physical reality is also a kind of virtuum, where fantasy
is presented as a kind of admission to understanding
its essence (Xiong, et al. 2021).

Fantasy as a symphony of ideas is an inexplicable
phenomenon of human nature. First, it gives rise to
myth, legend, fairy tale, then scientific theories. In the
modern reading, fantasies materialize in sci-fi worlds,
fantasy, virtual realities. Fantasies stimulate the
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scientific knowledge of the world; encourage the
description of the implausible, unthinkable, and
impossible or not corresponding to reality. In computer
virtual reality, a fiction, a simulacrum, is constructed.

We agree with T. Suetin that it is impossible to find
any clear limits within which the needs of the
imagination can be fully satisfied. These needs reflect
the insufficiency of reality, the limitations of reality, and
the constant desire of Human to expand the
boundaries of the world. Needs are in constant
progression, they are insatiable in their essence,
tirelessly grow and multiply, they reveal an eternal
movement, in which the achievement of satisfaction
invariably exposes incompleteness, and these needs
are directed towards the infinity of their satisfaction.
The human need for knowledge can never be satisfied
in its absolute. And it's not even that fantasy is an
eternal stimulus to knowledge, as a concentrate of
ideas, as a manifestation of a keen interest in
conjectures and assumptions that involve a person in
the adventure of research. Such knowledge, which is
not amenable to knowledge in principle, is coming.
After all, only a person can wonder what will happen
after the completion of his earthly path. Only a Human
is tormented by the thought of a future without itself, of
the future of its family, the future of this world. Here
knowledge reveals its complete impotence, in the
impossibility of giving any answers. However, a person
is inconsolably trying to look beyond the time limits that
outline the limits of its life. Perhaps, only in fantasy is a
person able to draw for itself the plots of the future of
its relatives, friends, the fate of its own heritage (Suetin
2017, 37). Fantasy helps a person to face the harsh
reality, so it is forced to create more and more
comfortable and safer worlds. However, virtual utopias
and dystopias are also being created as a kind of
image of the future, without which a harmonious
existence in the real world is impossible. Computer
virtual reality also models various catastrophic
scenarios as a warning against self-destruction.

T. Suetin also emphasizes that fantasy is the most
important phenomenon that defines a person as a
special kind of being. And most likely, if we talk about
extraterrestrial intelligence in the example of a person,
then it must have this unique property. But a person
has one more feature — to lose its anthropological
properties from the bridle. And just as the "triumph of
reason" can have a detrimental affect on human life, so
the "triumph of fantasy”, synthesized, produced, and
introduced from the outside, is detrimental to a human
being. Perhaps this is a lot of human nature. The great
gifts of the psyche, and anthropological phenomena
that define us as spiritual, special beings are not aimed
only at the good; they have very negative manifesta-
tions on the back of the medal. The reality of fantasy
insidiously reverses into the fantasy of reality. And,
unfortunately, here it is impossible not to think about
how life will turn into a "dream of mass consumption”
as a collapse for the integrity of human existence
(Suetin 2017, 40). Fantasies, first of all, are the sphere
of the unconscious, therefore, if this sphere is used for
the purpose of manipulating consciousness and for
other malicious purposes (which reflect bad thoughts,
secret intentions, and hidden motives), then the

consequences will be catastrophic. Rejection or loss of
connection with reality may occur.

Dreams are even more complex constructs of the
imagination, providing the creation of images directed
to the near or far future. S. Smirnov sees the problem
in the fact that the future is in principle inaccessible to a
person, so it is forced only to construct a certain image
of the future. But in order to construct its own image of
the future, it must learn to see it, which means forming
a new vision in itself, that is, new organs of vision as
some kind of cultural "prostheses”, or rather, new
glasses that help to see what is not visible with simple
empirical vision (Smirnov 2015, 31). On the one hand,
dreams enhance the ability to foresee or even see
reality. In the spiritual virtuum, the vision of the image
of the future is carried out, and then virtual objects are
constructed.

On the other hand, dreams are close both to
prediction (an unambiguous statement of the future
state of an object or event) and to the assumption or
description of one or more possible options
(hypotheses) for the future state of imaginary objects.
Computer virtual reality can provide a forecast (the
most probable state of an object or the possibility of an
event) using various virtual models that objectify these
objects and events.

R. Sterledev, T. Sterledeva also draw attention to the
fact that, in order to preserve its essence, a person,
firstly, doubles the outside world — nature, secondly,
society, and thirdly, itself. But such a doubling is
possible only in a reality that is as "soft" as possible, in
which the world reacts to any desire of a person in the
way that a person needs. A person's dream is a world
objectified in a special way in a person itself. A
person's dreams exist in its mind, but in a certain sense
they do not depend on it. Having appeared in the
human mind, the dream begins to live, as it were, an
independent life. Some dreams quietly disappear, while
others, on the contrary, gain strength, and their
existence sometimes becomes painful for a person. A
person lives a special life in its dream. We can say that
in the dream is its "second home". For a person to be a
person, it must have at least some sphere where it can
feel as free as possible, and this is the world of its
dreams. In all other worlds, a person feels infringed,; its
human nature is limited in addition to its desire.
Moreover, modern human, as it grows older, eventually
begins to get used to limiting his freedom. An adult
person gets used to its lack of freedom so much that it
already perceives it as a natural state and accustoms a
child to this. Summing up, it can be noted that it is the
inner world of dreams that gives that existential
flexibility and stability, which, in turn, allow it not only to
resist the vicissitudes of the world, but also to adapt the
world to itself (Sterledev 2013, 20-21). Therefore, the
virtual world was created to replace, with the help of a
computer, unfreedom with imaginary freedom, and an
unattainable dream with imaginary realities.

In modern society, especially unfair, almost all
dreams turn into unattainable. Thus, dreams reflect the
future state of objects or events, if there are no
obstacles to foreseeing a possible reality.

Computer virtual reality creates opportunities for
research in the field of computer engineering and
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design. With the help of special methods, specialists try
to take into account all the conditions, circumstances,
and specifics of a particular imaginary object. Dreams
are like intuitive insights that replenish the baggage of
ideas. A computer designer is able to adapt to various
life situations, learn from theory and learn from
experience, understand and apply abstract concepts
and existing knowledge in order to manage virtual
reality. Artificial Intelligence is the general ability of a
person to know the world with the help of a machine
and high-speed methods; it "arms" such areas as
thinking, imagination, representation, memory,
perception, and sensation.

Conclusion

The spiritual virtuum in the most general sense unites
all virtual manifestations of the spirit in the computer
world and a person in the computer. The spiritual
virtuum or the peculiar life of the Digital Spirit can be
understood as a property of the soul, consisting in the
predominance of spiritual, moral, and intellectual
interests over material ones. The spiritual virtuum
exists as the highest level of development and self-
regulation of a mature collective personality, whose
semantic regulators of life are the highest human
values and moral regulators, and which brings these
values into the virtual continuum.

Spiritual virtuum arises in the process of copying real
objects or events by a person and turning them into
attributes of art, or into virtual simulacra using a
computer.

The connection between the Finite and the Infinite in the
spiritual virtuum is of a twofold nature: firstly, any finite
virtual object is not connected with an infinite variety of
other possible virtual objects "outside itself", it is invariant,
hard-coded; secondly, the infinite represents the variability
of various characteristics of virtual objects, or images of
possible virtual realities through fantasy and imagination.
Consequently, when modeling any virtual object, the unity
of the Finite and the Infinite are not found, however, this
unity is conditional.
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OYXOBHbIA BUPTYYM: B3AUMOOEWUCTBUE KOHEYHOIO U BECKOHEYHOIO

AHHoOTauus. MokasaH BUPTYYM KaK OAHO U3 U3MEPEHWI COoLMyMa. Lienbio JaHHOTO UCCreaoBaHns SBNSETCA KOHLEeNTyanvsauus deHomeHa
[OYXOBHOTO BUPTYYyMa B KOHTEKCTE B3aVMOAEWCTBUSI OGECKOHEYHOro B ObiTUM BUPTYyMa W KOHEYHOro B LMJPOBON pearibHocTu
kmbepTexHocepbl. PeHOMEH BMPTYYMa pacCcMaTpMBaeTCs B paMKax CoLmarnbHO-MIocodCKOro, OHTONMOMYECKOro 1 TpaHCLEHAEHTaNbHOro
noaxoaoB. Kaxkapivi BUpTyanbHbIN OGBEKT KOHEYEH M MpepbiBeH. B AyxoBHOM BUpTyyMe rpaHuua ycrnoBHas, MHumMas. ObobLuaeTtcs nosuums,
4YTO KOMIMBLIOTEPHBIA AU3aiHep CMocoGeH afanTUPOBaTbCS K Pa3nUYHbIM KU3HEHHBIM CUTYaLUMsIM C LEMNbl yNpaBneHWUs BUPTYyanbHOW
OefcTBUTENBHOCTBIO. [IyXOBHBIA BUPTYYM UM cBOeobpasHyto »m3Hb Lindposoro [lyxa MOXHO NOHUMATb Kak CBOWCTBO AOyLlUM, COCTOsILLEE B
npeobnagaHny OyXOBHbIX, HPABCTBEHHbIX U MHTEMNNEKTyarlbHbIX MHTEPECOB Haf MaTepuanbHbIMU.

Knroueenie croea: OyxoeHbil eUpmyyM, KOHEYHOe, 6ECKOHEeYHOoe, KubepmexHocgepa, KOMNbLIMepPHasi 8UPMyasbHasi PeanbHOCMb.

0. B. XapueHko, C. . XapueHko
OYXOBHWW BIPTYYM: B3AEMOJIA CKIHYEHOIO | HECKIHYEHHOIO

Bceryn. NMokasaHo, Lo BipTyyM SK OAMH i3 BUMIpPIB CoLliyMy € cpikcaTopoM MOMEHTIB MaTepianisaLii igei, B NOPIBHSHO 3 SKUMM, KOMM'IOTepHa
BipTyarnbHa pearbHIiCTb € MpaKTUYHO MOBHICTIO Mo36aBneHow AyxoBHocTi. MeTa i 3aBgaHHA. MeTow [JaHOro [OCHIOXKEHHs €
KOHLeNnTyani3auis deHoMeHy AyXOBHOTO BipTYyMy B KOHTEKCTi B3aemopii HeckiHyeHHoro B OyTTi BipTyymy i KiHLUEBOro B LMPOBIN
peanbHocTi  KibepTexHocdepn. Metoan pocnimkeHHA. PeHOMeH BipTYyMy pO3MMSAAETbCA B paMKkax couianbHO-(inocodCbKoro,
OHTOMOrIYHOrO | TpaHCLEeHAEHTHOro niaxoais. Y couianbHO-diNnocodCbKOMy KOHTEKCTI AYXOBHUM BipTyyM MOCTaE SIK BUCOKOTEXHOSOrYHE
iHTenekTyansHe Mipuro B KOHTUHYYMi HUHILLHBOI aHTponoTexHocdepy. OHTONOrMYHNIA MiAXiA akTyanidye 3B'A30K [lyXOBHOIO BipTyarbHOro 3
OISNBHICTIO iHTENeKTy, CBiAOMOCTI, NOriky i 0cobnueBo 3 mMopanmioo. TpaHCUeHAEHTHUIA nigxia nepegbayae po3yMiHHS, onuc i dikcauiio
NPUCYTHOCTI AYXOBHOIO MOYaTKy y BCIX BUMIipax CyCninbCTBa, BKIOYao4M BipTyyM. Pe3ynbTaty gocnimkeHHA. CKiHYeHHWA y AyXOBHOMY
BipTYYMi — Lie OCTaHHsi MeXa OOCATHEHHS! MeTW, KiHueBa npuymHa. CKiHYEHHUI xapaKTepusye Oyab-skuid NEBHUIA, OOMEXEHNIN 3 TOYKM
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30pY TEXHIYHUX MOXINMBOCTEN, 06'eKT. KoxxeH BipTyanbHuUiA 06'ekT € KiHLeBUM i nepepuByacTuM. BusHayeHicTb Hagaetbcs CKiHUEHHOMY
3a 1oro Mexeto. BoHa Moxe OyTn NPOCTOPOBOID, YAaCOBOMD, KiNbKICHOI Ta SIKICHOK. Y AyXOBHOMY BipTYyMi MeXa € YMOBHOLO, YSIBHOM.
HeckiHuyeHHe, Sk Take, WO He Mae KiHUa abo Hemucnvume, Moxe OyTW MpeacTaBrneHe B OyXOBHOMY BipTYyMi SIk Mo3a-npoCTOpOBO-
4aCoBUI KOHTMHYYM, OCKiNnbKu Byab-sika Mexa € Haa-bykBanbHO, 3 ypaxyBaHHSM BNMBY ippaLlioHanbHOro i HECBIQOMOrO Ha TBOPYICTb
i BUpobHUUTBO ineri. OGroBOpeHHsA. Y3aranbHeHO MO3uLito Npo Te, Lo KOMM'IOTEPHUI Au3alHep 34aTHWIA: adanTyBaTUCs [0 PisHMX
XWUTTEBUX CUTYyaLil; BUBYATU i 3aCBOIOBATK iHOPMaLLil0 Ha OCHOBI OTPMMAaHOro A0CBIAY; PO3YMITU i 3aCTOCOBYBaTU abCTPaKTHi NMOHATTS
i HasiBHI 3HaHHSA 3 METOLO ynpaBniHHA BipTyanbHOW peanbHicTio. BucHoBku. [lyxoBHUIA BipTYyM Y Hali3aranbHilLoMy ceHci 06'eaHye BCi
BipTyarbHi MposiBM AyXy B KOMM'IOTEPHOMY CBITi | NtoAnHN B KOMM'toTepi. [lyXxoBHMIA BipTyyM sk xuTTs Lindposoro [lyxy € BnactusicTio
OyLi, Wo nonsrae B nepeBa)kaHHi yXOBHUX, MOparbHUX Ta iHTENeKTyarnbHWX iHTepeciB Hag MaTepianbHUMK.

Knrouoei crioea: dyxosHuli 8ipmyym, CKiHYeHUU, HECKIHYeHHUU, KibepmexHocgepa, KOMITIomepHa sipmyarsnbHa peasbHiCMeb.
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TPAHCOUCUUNNIHAPHI NEPCMNEKTUBU
EKCNEPUMEHTAJIbHUX NPOEKTIB HAYKOBOI'O MUCTELITBA

KuiBCbkuiA HaLioHanbHWUN yHiBepcuTeT imeHi Tapaca LLeByeHka
https://orcid.org/0000-0002-2054-0405

AHomauisi. Y cmammi Oocrnioxyembcsi npobrieMa OHOB/IEHHSI KOMYHIKamugHO-MemoOoosioeiHHo20 iHempyMeHmapito pinocodii
HayKu ma Moxrueocmel 3acmocysaHHs1 MixkoucyurnniHapHux rioxodie i mpaHcAucyunniHapHUx cmpameeill. TpaHcOucyuniHapHicme
po32r1510aembCs K MemapieeHb, SKUU rpYHMYyembCs Ha MoedHaHHI pPi3HOMaHIMHUX KoeHImueHUX cmpameeiti ma criocobie MUceHHs,
roedHaHHi meopil i Mpakmuku, icmuHHOCMIi ma rnpakmu4Hoi KopucHocmi. OKPECIMbCS NEPCIEKMUBU HayKo8oeo Mucmeymea siK
mpaHcOucyuniHapHoI nnamagbopmu Or1si 8MINEHHS CINbHUX eKCriepuMeHmaribHUX NpoeKkmis Hayku i Mucmeymea.

KntouoBi cnoBa: inocodis Hayku, Hayka, MUCTELTBO, MDKAUCUMNNIHAPHICTL, TpaHCOUCUMMNIHAPHICTb, KOMYHiKauis, 30Ha

0o6MmiHy, HaykoBe MuCcTeLTBO / science art.

BecTyn

TemaTtnka TpaHcOMCUUNNIHAPHOCTI akTyarnisoBaHa B
HayKoBUX i iNocoCbKNX AOCHIAXEHHSX 3 OCTaHHbLOT
TpetTnHn XX cTopivysi. HoBi TeHOEHLU|i B pO3BUTKY Hayku
Lboro nepiody NoB’s3aHi 3 PopMyBaHHAM i OCMUCIIEHHAM
CMTyaLin aBTOHOMII HAyKOBOrO 3HaHHS (a cKopie —
NOPYLUEHHAM Ljel aBTOHOMIT), @ TakoX 3 ¢popMyBaHHAM
Takux nisHaBanbHUX CUTYyaLUin, siki nepenbavaroTe BUXIA
OOChiMKeHb Y MOMEXOBI TepuTopil HaykM 3 XXWUTTEBUM
CBiTOM, Ha SKUX OOMIHYIOTb 3anUTU i BUMOTM NPaKTUYHOI
cchepn. 3ragaemo, WO MNOWMpeHi B Hayui cuTyauii
MPKOMCUMNAIHAPHOCTI BXe BMMAaratoTb 3MiHW Xapakrepy
Hayku, BuMxogy 3a ii gucuunniHapHi KOpAOHW, MEXi
nabopaTopin, a 3Ha4UTb MeXi HayKOBUX AWCLUMMMIH
ctalTb OinblWw rHy4ykMMW, a nepeq AocCrigHUKamu
NnocTalTb NUTaHHA NOEAHAHHSA ICTUHHOCTI Ta NPaKTUYHOI
KOPWCHOCTI.

BHYTpiWHIMM MNpUYMHAMKM CTAHOBMEHHS TpaHcOuC-
uMnaiHapHUX cTpaTterin ctanu AomiHyBaHHsS npobnem-
HO-OpiEHTOBaHNX QOPM LOCHIOHMLBKOT OisNbHOCTI B
Hayui, a came — MpOeKTYBaHHA, MPOrHO3yBaHHS,
KOHCTPYHOBAHHS!, OCHOBOI i OCOBMUBICTIO SIKMX € ChiflbHe
CTaHOBMeHHs npegMeTa i metoda npobremHoi ranysi
HayKoBOro gocnigxeHHs. Bumoroo HoBuX TpaHcauc-
UMnNiHapHUX KOHirypaLii ctano MoedHaHHS pisHOMa-
HITHOCTI Ta €A4HOCTi, @ BNacHe TpaHCAUCUMMIIHAPHICTb
CTarna po3rnsagaTvcs SiK MICTOK MK MOCTYMOM HayKOBOrO
3HaHHS | BUPILLEHHSIM KOHKPETHMX Npobrnem npakTUyHO-
npuknagHoi cdepu.

«TpaHcancuMnniHapHiCTb», 3 ogHOro OOKy, O3Hadvae
MeTOAONOriYHy CTpaTerito HayKoBOro AOCHIAKEeHHH, a 3
iHLIOro — HOBY AVCUMNAIHAPHY NPaKTUKY, sika HaKpecroe
NepcnekTBM HayKoBMX [AOCNiAXeHb 3 OHOBMEHHSM
KOMYHiKaTUBHO-METOOOSOMYHOro  iHCTPYMeHTapito, He
OBOMEXEHOro iCHYHUMMM  akageMiYHMMKM  KOpAOoHaMW.
TpaHcaucuunniHapHiCTb §IK  cTpaTteriai Mae iHCTUTY-

LiOHanNbHWIA cTaTyc, SKUMN 3akKpinneHWn Ha piBHi
yTBOpeHoro B 1987 poui MixHapogHOro ueHTpy
TpaHcaucumnniHapHux gocnigxeHs  (Internetional
Centrefor Transdisciplinary Research, CIRET 1987),
a Takox 6araTbOX TEOPETUYHUX | MPUKITaAHMX IHCTUTYTIB.
3acHOBHMKaMun | BW3HaHMMMK nigepaMy TpaHcaumc-
uMNNiHapHOTO PyXy BBaXakTb (PpaHLy3bKOro BYEHOrO i
dinocoda Egrapa MopeHa i Bigomoro oisvka-teopeTuka
Bacapaba Hikonecky. [lo XapTii TpaHcaMcLUMniHapHOCTI,
NPUAHATOI Ha nepwioMy 3134l AocnigHvKiB, JoeaHanacs
Ha CbOroAHi 3Ha4Ha KinbKiCTb Cy4aCHMX HayKOBLYiB.

TepMmiH «TpaHcamcumniHapHiCTL» ByB ynpoBamKeHWN
Ons cuctemaTuyHoro BuKopucTanHa y LleHTpi Epgrapa
Mopena B Mapwxi (CETSAH, LeHTp TpaHcauumnni-
HapHWX gocnidXeHb y couionorii, aHTPononorii 1 icTopir).
E. MopeH HaronocuB Ha PO3pPi3HEHHI Yy BW3HAYEHHI
nonigMcumnniHapHOCTI  AOCAigHMLBKOI  cdepun, MiKamc-
UMNNiHapHOCTI  JOCNIMKEHHS | TpaHCAMCUMNNIHAPHOCTI
cTparerii gocnigpkeHHs. [Ona obrpyHTYBaHHS Takoro
pospisHeHHss E. MopeH paB aHania BiAMIHHOCTI MiX
MOHATTAM «MPKOUCUUNIIHAPHICTE» | «TpaHcAncumnIii-
HapHIiCTb». Ha 1oro oymky, MibkaucumnniHapHiCTb 03Havae
Te, WO Ppi3Hi gucumnniHu Ons BUPILLEHHS OesiKoro
NUTaHHA CigatoTb 3a OAHMM CTOSIOM, TOMY MibXAMCUMNNI-
HapHiCTb MparHe 0OOMiHy i koonepauii, Wo € [oBoni
OopraHiyHMM y HaykoBOMY JochifxeHHi. A y cepi
TPaHCAMCUMNIIHAPHOCTI BioOYyBaeTbCs iHaKWe: MaeTbes
NpO NepeHeceHHs1 KOTHITUBHMX CXEM 3 OOQHUX AUCUMNAIH B
iHwi (MopeH 2013), TomMy WO TpaHCAMCUMMIIHAPHICTb
XapakTepusye Taki OOCNIMKEHHSA, sKi BUXOAATb 3a Mexi
KOHKPETHUX OUCUMMNIIIH, MEPEeTUHAKTb IXHi KOPAOHW i
nparHyTb CTBOPEHHs UinicHoro 6ayeHHa npegmeTta
OOCTigKEeHHS.

Y cBow uepry bacapa® Hikonecky Bwuginue Tpu
MEeTOA0OMNYHUX OCHOBOMOMOXEHHSA TpaHCAMCLMNIII-
HapPHOCTI, AKi Bigpi3HAOTL 1 Big MiXaMCUMNNiHAapHOCTI.
[Mepwe OCHOBOMOMNOXEHHA CTOCYETLCA BW3HAHHS



